
Chapter Fourteen

This new chapter opens without mention of the proper names of Paul and Barnabas, 
indicative that the conclusion of the last chapter flows seamlessly into the present 
one. Such is one way of looking at the role of the conjunctive de translated here as 
“now.” The text gives no reason why the two went to Iconium from Antioch. This is
secondary with regard to the last verse of Chapter Thirteen which in many ways 
captures the sentiment of the entire book of Acts, that is, on a personal level: “And 
the disciples were filled with joy and with the Holy Spirit.” Such fullness or pleroo 
was their guide telling them to go here or go there. Since all creation is fair game 
(‘Go therefore and make disciples of all nations,’ Mt 28.19), in many ways it doesn’t 
matter where they go.

When it comes to the Spirit or Pneuma as received not long ago at Pentecost, Paul 
and Barnabas must have recalled Jesus’ words, “The wind (pneuma) blows where it 
wills...but you do not know whence it comes of whiter it goes” [Jn 3.8]. In other 
words, the disciples are learning to conform themselves to divine guidance which in 
a way is one without guidance commonly understood. It should be noted too that on 
occasion the terms disciple and apostles are interchangeable. The fundamental 
distinctions consists in those who had joined the latter exclusively comprised of 
twelve men. Regardless, all were responsible for carrying on the Gospel not just now 
but with the intent to bring it forward to future generations.

Obviously Paul and Barnabas require a plan of action, how to go about the task of 
evangelization in light of submitting to the Spirit’s guidance. The fundamental 
layout they’re following, if you will, builds naturally upon their Jewish heritage. 
That is to say, they frequent local synagogues where they can meet those rooted in 
the same faith but with awareness that they are growing increasingly separate. Paul 
and Barnabas felt this from the beginning yet even now they can’t quite put their 
fingers on it. However, it started to become clearer in the last chapter. “Behold, we 
turn to the Gentiles” [13.47]. Because Jews were scattered all over the vast stretches 
of the Roman empire and beyond, the disciples could simply walk out the door of a 
given synagogue, head in any direction or to any city or village and there they will 
find a home away from home. And so this home-ness fits in nicely with how the 
divine pleroo can operate and is intimated by the phrase kata to auto. It reads literally 
“according to the same” or the customary practice Paul and Barnabas had of 
frequently local synagogues. Paul had the additional advantage of being a Roman 
citizen which he could use in an emergency situation.
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Vs. 1 intimates a summary of what the two disciples communicated as through 
Paul’s catechesis at Antioch, that is the Gospel which, of course, boils down to Jesus 
Christ. Actually the message conveyed to those in that city is a kind of template. 
Paul had practiced it, if you will, while at Tarsus and later perfected it. All he and 
others such as Barnabas now with him are doing is a replication of this template...not
repeating it...while adding nuances here and there for each local audience. Such is the
sense we get by the abbreviated “great company” (plethos or large number) in the 
Iconium synagogue who believed. Note that Greeks are added; whether or not they 
had entered the synagogue isn’t clear. However, that’s secondary to the fact that the 
text simply says that they believed.

Vs. 2 follows on the heels of this good news with a second de translated as “but.” It 
mentions Jews who do not believe, that is, the message proclaimed by Paul and 
Barnabas, the verb being apeitho or to disobey which is the exact opposite of 
believing. They took out their frustration indirectly as well as in a clever fashion. 
That is to say, they didn’t go after fellow Jews but used them to rouse the Gentiles, 
basically another word for Greeks as in the first verse. It applies to Romans as well 
though for the most part that doesn’t seem to be the case. Note the two verbs which 
here are pretty much the same, epeigro and kakoo or to stir upon (epi) and to cause 
evil. The Jews...again, the unbelieving ones...did this not by causing outward 
violence but by applying the two verbs to influence the minds of the Gentiles or 
more accurately and perniciously, their psuche or their very souls. Once those who 
believed have become poisoned (so they thought), the Gentiles would insert this 
venom to foster strife between two basic halves of the local population, Jews and 
non-Jews. It’s the ideal way to cause dissension while stepping back to watch the 
show.

Vs. 3 puts this vicious intrigue in perspective, that is, we have the disciples who 
certainly are aware of it yet treat it in an almost casual manner. They maintained a 
remarkable composure while remaining in Iconium a long time, diatribo literally as to
rub through, to wear away. That can be taken as indicative of how they wore down 
opposition they encountered, emphasis on doing it gradually instead of bluntly. Luke
doesn’t flesh out the situation, but obviously Paul and Barnabas found the people 
there receptive. Also they may have wanted to focus more time and energy 
countering the dissension sown by the Jews who remained hostile towards them. 
Once gone...and they knew that Paul and Barnabas were in Iconium temporarily 
even if for an extended time...they’d seize the opportunity to create as much havoc as
possible.
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Vs. 3 has another instance of the two speaking boldly, parresiazomai, which as noted 
earlier is the verbal root for parresia, to express oneself without fear of recrimination. 
If they could do it, why not encourage the Gentiles to do the same when being 
attacked? Such boldness is done literally “upon (epi) the Lord” who was giving 
witness (martureo) to the logos of his grace or charis, these three words indeed as quite
a mouthful. In other words, the logos communicated by Paul and Barnabas was a 
putting in place, if you will, of Jesus the Logos. Important but secondary to this are 
signs and wonders done by the two, semeion and teras, which must in large part 
pertain to physical healing as well as casting out demons.

Vs. 4 tells it like it really is. That is to say, the inhabitants of Iconium were divided 
fifty-fifty, schizo also as to split. This manifested itself in a joint conspiracy not only 
of Jew and Gentile but their rulers who conspired to molest and then stone the 
apostles. Although not mentioned, we can be pretty sure the local Roman authorities 
are complicit. Horme is a noun also as impulse which suggests compulsion and action 
without planning. Perhaps this was the only time the two factions of the city were 
united. As for the verb to molest, it’s hubrizo or to mistreat or to bring shame.

Having gotten word of such a formidable force arrayed against them, the apostles 
fled to Lystra and Derbe as well as other neighboring areas. Perhaps they considered 
remaining in Iconium and suffering the same fate as Stephen. However, it was early 
in the game. Their top priority was to spread word or logos about Jesus Christ. The 
verb is sunorao, very pertinent to the situation, which means to see with or being 
fully focused upon. While this is an obvious disruption, vs. 7 which forms part of an 
extended sentence with the previous verse says that they preached the Gospel, 
euaggelizo. That, of course, is what counts regardless of where Paul and Barnabas find
themselves.

Vs. 8 begins with the conjunctive kai translated as “now” with regard to a particular 
incident, that of a man crippled from birth and unable to walk. Most likely with the 
help of family or friends he stationed himself at a public place such as a gate to the 
city. In that way he could gain sympathy by those coming in and out. As in the case 
of Jesus, there was an abundance of people like him, a sight so common that barely 
did they receive any attention. This situation reveals something typical of Paul. He 
began addressing people, always on the look-out for anyone willing to listen. The 
crippled man happened to be nearby and caught Paul’s attention who looked at him 
or atenizo, to look without extension. This man’s faith was so evident on his face that
Paul couldn’t help but know he could be saved as vs. 9 puts it. Sozo of course is the 
verb which also applies to being rescued or preserved from danger. To someone like 
Paul sozo takes on a specific meaning. While not explicit, it can tie in with the proper
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name of Jesus whose verbal root yashah is similar in meaning. At it turned out, the 
crippled man had the quality of being on the verge of sozo, more so than anyone else 
in the audience.

In vs. 10 which is an extended sentence from the previous verse Paul cries out aloud, 
telling the crippled man to get on his feet. He doesn’t just stand up but bounds which
is more like it, hallomai. The suddenness with which he does this catches everyone by
surprise, even the man himself. The response is obvious. All eyes were riveted upon 
the man...we could say like Paul, atenizo...and exclaimed in their own language which
vs. 11 calls Lycaonian that gods have descended (pros, a sense of immediacy, direction 
towards-which) in the likeness of human beings. The verb homoioo is used here, to be 
like or to assume the likeness of. To them Barnabas = Zeus and Paul = Hermes. Zeus 
was the patron god of Lystra whereas Hermes is the herald of the gods, a natural 
association given the circumstances and culture. The former perhaps because he had 
a quiet air of authority about him which implied he was in charge whereas the latter 
is rendered literally as “leading of the word or logos,” the verb being hegeomai.

In vs. 13 the priest of Zeus spontaneously and enthusiastically comes forth to offer 
sacrifice to both Barnabas and Paul whom he considers is actually Zeus and Hermes. 
There’s something naive as well as touching about this being done in all simplicity 
and on the spur of the moment. If we look deeper, what’s transpiring reveals a 
profound need to worship something real and concrete as in the presence of the two 
disciples. It seems they were ripe for conversion. All they required was a slight push 
to get them there. Barnabas and Paul responded by rendering their garments and 
rushing into the crowd (ochlos). The two verbs are diarregnumi and ekpedao, both vivid
and dramatic for the situation at hand. The former means to rip through whereas the
latter to leap from. Note the prepositions prefaced to both: dia and ek or through and 
from which along with the preposition eis increases the drama, “into the crowd.”

Paul decides to speak again, pretty much improvising due to the situation. Here they 
were, confronted with a crowd that was absolutely enthralled. It must have been 
more poignant with the priests of Zeus and animal offerings standing there in all 
their naive sincerity, they being authorities in the city who freely joined in with the 
crowd. Spontaneously Paul exclaimed that he and Barnabas are men just like them, 
homoiopathes literally as similar feelings or experience, pathe. They are simply 
messengers bringing good news, euaggelizo. That consists in turning away from such 
vain things (mataios, also of no use) to a living God, epistrepho with epi. In other 
words two uses of this preposition of “upon-ness” with respect to God who is 
responsible for making heaven, earth and the sea. Obviously the local deities were 
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dear to the people which must have made Paul wonder to himself what they would 
think later on once things had quieted down.

At this point in vs. 15 Paul comes off with a partial quote from Ps 146.6, the root of 
which lays in Ex 20.11: “For in six days the Lord made heaven and earth, the sea and 
all that is in them and rested the seventh day; therefore the Lord blessed the Sabbath 
day and hallowed it.” The second half of this verse with reference to Sabbath is 
missing in the apostles’ words but certainly implied. He follows up saying that God 
had allowed past generations to go their own way. The noun is hodos along with the 
verb paroicheo which literally means to dwell or to have residence beside (para), the 
idea being to live as a foreigner. That, of course, would concern what the two 
apostles are saying relative to Jesus Christ though we don’t have mention of him 
since the encounter with the crippled man. As for this man who started the uproar, 
it’d come as no surprise that the local priests saw him as a potential source of income 
even should Barnabas and Paul move on.

In vs. 17 which is a continuation of the previous verse Paul says that despite peoples 
of the earth going this way and that, God had provided witness (amarturos). Not only
that, he left traces of himself which people hopefully would notice. Bound up with 
this is that God did good, agathouregeo, a combination of the adjective agathos and the 
verb ergo or to do in the sense of to perform a task. One manifestation of this is to 
provide rain and fruitful seasons (kairos) in order to satisfy the hearts of people and 
fill them with gladness, euphrosune. That’s as basic and vital as it gets.

Paul knew it was time to stop because after a very brief pause the people continued to
show unrestrained enthusiasm, showering him and Barnabas with all sorts of praise 
and adoration. At this point they couldn’t be restrained, katapauo with the root to 
cease and the preposition kata or down. It’d come as no surprise that both recalled 
Jesus’ seemingly triumphal entry into Jerusalem a week before he was put to death. 
Shortly thereafter the crowds which adored him turned against him. Even though 
Paul and Barnabas were caught up in the immediacy of what was going on, they 
knew something else was transpiring behind the scenes. That will now manifest 
itself.

As with the crowds on what we now call Palm Sunday, vs. 19 has the locals turn 
against Barnabas and Paul. Jews made their way from Antioch and Iconium, no 
small distance, having gotten word of what the two had been doing in Lystra. To 
them distance was no factor. They were too consumed with stopping them from 
spreading what they deemed as poison among the population. They hastened to the 
city and persuaded the people against the Barnabas and Paul, peitho also as to win 
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over. It’s easy to picture this. Nothing was done in the open but quietly so as not to 
incite any Roman authorities. Always that was the greatest fear operating in the 
background. The Romans knew it and delighted in quietly using it as a means of 
keeping the population under control.

The crowd went after Paul (Barnabas isn’t mentioned) with the same enthusiasm 
they did when getting word of the crippled man having been healed. We can assume 
that the Jews similarly attacked the same priests who came out with offerings. Even 
better, they would have had stunning success if they could lay hands on the healed 
cripple who must have quietly exited Lystra when he got wind of this conspiracy. He
was greatly perplexed at having caused this commotion and would feel responsible 
for it the rest of his life. Perhaps he became a Christian in another town some 
distance away and took part in evangelizing.

As for Paul, the so-called spokesman or Hermes, they stoned him and left him for 
dead. However, his disciples–a clear indication that Paul and Barnabas weren’t 
traveling alone–formed a protected circle around him, covered wagon-like, kukloo. 
The way the text is worded is truly amazing. Paul got up on his own power and 
walked back into the city with this protective circle surrounding him. Obviously it 
was quite a sight, so much that most likely those who had just participated in stoning
him withdrew and hid in terror. Were the people and priests correct in having called 
Paul Hermes and Barnabas Zeus? It sure seems so. However, the two and with some 
of those just mentioned disciples stayed one night safely tucked away and stealthily 
left the next day for Derbe. Why Derbe isn’t given. We can presume they relied on 
guidance from the Holy Spirit, a fact which is quickly becoming an essential part of 
their missionary routine. Regardless, anywhere the disciples went was good enough 
for them as long as they could proclaim the Gospel.

It seems Paul and Barnabas didn’t stay long in Derbe by reason of the quick mention 
of that place. Anyway, it turned out to be a successful visit, having made many 
disciples. This is starting to emerge as a fortuitous pattern, Luke being tuned into 
this which is why in vs. 23 he speaks of establishing permanent organization...in 
other words, an ekklesia. We can assume that Paul and Barnabas didn’t simply pull 
up stakes and move on as casual visitors but were intent on this as a top priority for 
the long term. Perhaps Luke didn’t feel it was necessary to dwell on this. Right now 
his chief concern was to spread the Gospel. Who knows. Even now he could have in 
mind preparing a third book, one to follow his Gospel and Acts.

It might come as a surprise that Paul and Barnabas returned to Lystra followed by 
Iconium and then to Antioch. They wouldn’t have stopped at the first town unless it 
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was deemed safe. The situation where they had been worshiped as Hermes and Zeus 
and were rudely disrupted by the arrival of Jews must have quieted down 
considerably. In other words, the locals had regained their senses. Although the 
crippled man may have left town for safety’s sake, another alternative is that he 
could have returned and was instrumental at calming the people. Surely they would 
listen to him. As for Paul and Barnabas, vs. 22 puts their activity in all three places as
strengthening the souls of the disciples, the verb being episterizo, the root meaning to 
make fast, to prop up. It’s prefaced with the preposition epi or upon which gives it 
greater strength. This verb gets back to the last paragraph or concern about 
maintaining the stability of new ekklesia.

In addition, Paul and Barnabas exhort those whom they had met earlier to continue 
in the faith, parakaleo and meno pretty much having the same meaning in this 
instance. They knew that new members of the local ekklesia would have plenty of 
difficulties, thlipsis also as distress. Immediately there came to mind recent events 
such as those just recounted. However, such stressful experiences are to be 
considered as providing entry to the kingdom of God, eiserchomai with eis; in other 
words, a double into. Vs. 23 at last mentions appointing elders, second in importance 
to preaching. The verb is cheirotoneo which is composed of the noun cheir (hand) and 
the verbal root teino (to stretch); i.e., to stretch out the hand as in a gesture to make a 
choice or to elect. What gave this power to endure was prayer and fasting. Only then
with confidence were they able to commit these newly appointed elders to the Lord. 
The verb is paratithemi, literally as to place them beside (para) the Lord into (eis) 
whom they believed. In sum, the placing-beside leads to a believing into the Lord, 
para–>eis.

Vs. 24 gives a list of places Paul and Barnabas visited, their travels made more 
convenient by the excellent Roman roads and relative safety from robbers and the 
like. Another factor that must have contributed to getting around to so many places 
is that Paul, being a Roman citizen, may have used his status as a way to hitch a ride 
with soldiers. That means on occasion they could travel in wagons instead of 
constantly walking. After the two had preached in Perga, they sailed to Antioch. 
This is rendered by the common verb laleo and logos, plainly stated, not with any 
technical words as euaggelizo or the like. Throughout all this Paul and Barnabas along
with any other disciples accompanying them, had plenty of occasions to speak with 
each other. Despite the good travel conditions, it was slow by modern standards. 
However, the time spent together allowed they to formulate ideas of how to 
evangelize and organize local congregations far more than we imagine.
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As for Antioch, it is an important city for personal reasons, namely, there that Paul 
and Barnabas had been commended to divine grace for the work they had done 
which is rendered by the verb pleroo or to fulfill. Here we have another verb with 
para (beside), that is, paradidomai or to give beside charis or grace. In sum, Paul and 
Barnabas were beside...para...divine assistance, a more poignant way of speaking of 
being in God’s presence. This is followed by vs. 27 where they gathered the ekklesia 
together, sunago (sun as with) which is the verbal root of synagogue and could be 
taken as a being-with or assembly rapidly becoming distinct from the traditional 
Jewish way of assembling. Such meetings most likely took place in someone’s 
expansive home, not uncommon in an important city as Antioch. Keeping in mind 
that it was here that followers of Jesus were first called Christians (cf. 11.26), the 
decision was made to preach to the Gentiles (cf. 13.46) which in effect means the 
whole world. With this in mind, the image of a door with regard to faith suggests 
limitless possibilities.

In conclusion, Chapter Fourteen has seen the development of faith in Jesus Christ 
spread from being incubated within Judaism to branching out to embrace all peoples. 
Given the composition of the Roman Empire, that meant a wide variety of nations 
and races are ripe for the picking. Also it was the beginning of a separation between 
the two which would evolve into two different faiths. Again, because Antioch was 
such a major city vs. 28 concludes with the disciples remaining there. This rendered 
as “no little time” which intimates the importance of their work in that city.

Chapter Fifteen

“But.” Not necessarily a good way to start off a new chapter though it turns out to be
instrumental for the overall story of Acts to continue. Such is the role for the 
conjunctive kai which both signifies a connection between the “door of faith” 
towards the end of the last chapter and the council of Jerusalem about to take place. 
The cautionary note sounded by kai here at the beginning is tied in with the 
somewhat ominous phrase “some men” or tines. Its ominous insofar as they’re 
presented as virtually anonymous yet must have enjoyed some success in their 
presentation. If it were otherwise, Luke wouldn’t have mentioned them.

The apparent bone of contention? These men from Judea arrived in Jerusalem and 
were teaching (didasko) circumcision as a condition for being saved, the verb sozo 
now starting to be used more frequently with regard to faith in Jesus Christ. These 
men didn’t show up out of the clear blue but wanted their position to recognized. 
Apparently they were teaching on their own without consultation of the ekklesia in 
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Jerusalem. Nevertheless, they had a valid point. What they taught is in accord with 
the custom of Moses, ethos also as way of behavior, of comporting oneself. The 
foundation of their teaching? Lev 12.3: “And on the eighth day the flesh of his 
foreskin shall be circumcised.” Indeed, perfectly legitimate and if anyone had any 
doubts, Luke himself, the author of Acts, recorded it as pertaining to Jesus Christ. 
“And at the end of eight days when he was circumcised, he was called Jesus, the 
name given by the angel before he was conceived in the womb” [Lk 2.21]. 
Furthermore, these men had as their back-up the fact that on this eighth day Jesus 
received his name, his very identity.

The question now is how to reconcile a perfectly valid position with the newness of 
the Gospel, no easy matter. Actually this is a challenge that permeates the entire 
book of Acts. The Torah of Moses must be honored while at the same time 
presenting an explanation why it’s no longer required. Until now no challenge 
presented itself with regard to this basic element of the Jewish faith. Indeed, the 
ekklesia was rapidly filling up with Gentiles making the matter all the more pressing. 
Some kind of tipping point was coming and coming soon, for these people which 
obviously comprised the bulk of the population had to be accommodated. At least the
teaching held by those from Judea brought to light something that was beginning to 
fester beneath the surface. If it could be resolved successfully, all involved would 
gain invaluable lessons to foster growth of the ekklesia.

Vs. 2 naturally centers upon Paul and Barnabas, two stalwarts of the faith, in order to
resolve this issue. Stalwarts to be sure because both have been proven a number of 
times and have set themselves as examples to engage in preaching the Gospel. Note 
the indirect way they dealt with these men from Judah itself, that is, by engaging in 
“no small dissension and debate.” The two nouns are stasis and zetesis. The former 
means to be in a certain position as well as the lack of agreement which suggests the 
distinct possibility if discord. As for zetesis, it also means a search or investigation. 
Oblique use of the adjective oligos as little or small with the negative leaves a lot to be
desired with regard to the content of both nouns. In other words, this is deliberate 
and suggestive meant to enhance even further the standing of Paul and Barnabas.

The confrontation ends abruptly and leaves with a sense the issue hasn’t been 
resolved. However, along with several others who aren’t identified, Paul and 
Barnabas were appointed to go to Jerusalem, tasso being the verb which means to 
arrange, to set in order. Furthermore, the response was done quickly and with 
urgency. In Jerusalem they will meet the other apostles and authorities to settle this 
matter of circumcision. All, it seems, are Jews which makes the issue that more 
personal. Perhaps most would concur with the men from Judea but in light of their 
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exposure to many sincere Gentiles, they knew their position was rapidly becoming 
passé.

Vs. 3 specifies that Paul, Barnabas and those with them are sent by the church or 
ekklesia in an official capacity which give a greater authority and urgency to the 
matter. The same urgency is implied by the preposition pro or before prefaced to the 
verb propempo. En route they passed through Phoenicia and Samaria, deliberately so, 
in order to give a report to the Christians there with regard to conversion of the 
Gentiles. Epistrophe is the noun, literally a turning upon and referring to a change in 
the way one thinks and believes. The verb related to this here is ekdiegeomai, to give a
detailed report (ek or from). Most likely this is intended to encourage those members
of the local ekklesia. Indeed, their report was a big success because it brought great joy
or charis.

Vs. 4 has Paul, Barnabas and companions at last arriving in Jerusalem. Their stops in
Phoenicia and Samaria were quick, keeping in mind that they were summoned to 
discuss a matter of great urgency. So despite the nature of the pressing matter 
awaiting resolution, to simply pass through without stopping would have been 
insensitive even if against the wishes of those in Jerusalem. Such was the keen sense 
of obligation on behalf of Paul and Barnabas. If they failed to do this, indeed they 
would have run the risk of creating alienation within the growing Christian ekklesia.

Upon arrival, the two were warmly greeted by all. We have here two verbs prefaced 
with the preposition para or beside, paraginomai and paradechomai, suggestive of a 
double welcome of sorts. Note the distinction: ekklesia, apostles and elders which 
suggests a growing awareness of how the budding community is organized not just 
now but will be for the future. Before getting down to the business at hand, Paul and 
Barnabas gave a detailed account of their dealings with men from Judea, anaggello. 
Obviously reports about their brief layover in Phoenicia and Samaria were included. 
However, some members of the ekklesia described as believers who belonged to the 
party of the Pharisees demanded that the law (nomos or Torah) of Moses be kept, 
tereo also as to preserve. That, of course, applies to circumcision. All this make each 
member of the ekklesia wonder about the nature of the faith they have come to hold 
and to cherish. Can legitimate parts of the divinely inspired Torah be maintained or 
can they be left aside? While there’s no mention of the two parties interacting, 
including Paul and Barnabas, some contact must have been made.

Vs. 6 begins the so-called Council of Jerusalem in a solemn fashion with the verb 
sunago, to bring together with emphasis, of course, upon sun or with. It consists of the
apostles and elders; omitted are others of the ekklesia as in vs. 4 which suggests that a 
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limited number of persons are involved. To bring in the larger body of ekklesia would
be something of an over-load. The verb horao or to see in the sense of to behold is 
used with regard to logos or matter. It suggests a close, impartial consideration, 
necessary because elements of the nomos of Moses are involved (cf. vs. 1).

As expected, there was much debate or zetesis...seeking...the same word as in vs. 2 
translated there as discussion. It was easy to tell this was going around in circles 
because Peter decided to stand up and address them literally as “men brothers.” He 
used this phrase deliberately to snap them out of it, referring to (epistamai or to get a 
firm grip upon the matter at hand, epi) the so-called early days. The adjective is 
archaios or that which had been in place at the beginning, arche as first principle of 
anything. Since the matter at hand is so important, that is, with regard to the 
Gentiles joining the ekklesia, the following three references are singled out as in a 
footnote in the Greek critical text. Note the underlined words which are indicative of
inclusiveness, precisely what Peter wishes to convey:

2.4: “And they were all filled with the Holy Spirit and began to speak in other 
tongues as the Spirit gave them utterance.”

10.44: “While Peter was still saying this, the Holy spirit fell on all who heard 
the word.”

11.15: “As I began to speak, the Holy Spirit fell on them just as on us at the 
beginning.”

The first reference contains the verb pleroo or to fill followed by the second two 
containing the verb pipto or to fall. It starts with the descent of the Holy Spirit at 
Pentecost. While the Spirit didn’t fall on everyone, everyone participated by reason 
of being present. Then the Spirit falls on those who had heard the word or logos. 
Finally this falling unites Jew and Gentile, the preposition epi or upon with regard to 
both and connected by hosper, just as.

Peter continues in vs. 7 by aligning himself with God himself which of it weren’t for
his authoritative office, he’d be subjected to ridicule. However, he uses stoma or 
mouth in reference to this office which all could accept, stoma being the symbolic 
agent by which God made a choice, eklego with emphasis upon the ek or “from-ness,” 
that which issued from within, Furthermore, this ek-ness is situated smack in the 
middle of those present, literally “in (en) you.” Thus Peter’s mouth which narrows 
down his authoritative office enables those listening to realize that God is the one 
speaking. The Gentiles should hear not just the logos but the logos of the Gospel, this 
being the first time in Acts that the noun euaggelion is used. Not only are the Gentiles
to hear but such hearing is to be followed up by believing, akouo->pisteuo.
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Although vs. 8 is an independent sentence, the conjunctive kai which begins it as 
“and” is a continuation of Peter speaking, that is, God “by my mouth.” It is God who
knows the human heart and who bore witness to these very Gentiles. This consists 
of the adjective kartiognostes comprised of the noun kardia and verb ginosko put at the 
service of being a witness, martureo. Use of the adjective is important insofar as it 
means God is basically attached to the Gentiles, almost being a part of them, not 
imposing anything on them. After all, he gives the Holy Spirit in the exact same was
as he had done to “us” which means the apostles. Thus kathos or “as” is the vital 
connecting point not so much between Gentiles and apostles per se, but the ekklesia as
a whole. 

Vs. 9 begins with the conjunctive kai translated as “and,” it being part of the previous
verse. Peter drives home the fact that God made no distinction between us and them,
if you will. The verb diakrino or literally to judge or estimate through (dia) is along 
with metaxu or between. God did this by cleaning their hearts by faith, katharizo. This
differs from the apostles at Pentecost where the Spirit first fills the house, rests on 
them and then fills them (cf. 2.3). In other words, we have two instances of pleroo 
with kathemi in between them, to sit down in the sense of remaining put.

In light of this Peter asks not just a rhetorical question but one intended to cut to the 
chase. To him the apostles and elders are putting an unnecessary yoke upon the 
disciples, something neither “our fathers” nor those living now could bear. In the 
same breath Peter refers to the past and the present, “our fathers nor we.” Applicable 
to both are the two verbs bastazo and ischuo, the former as to sustain a burden and the 
latter to be in control, to have power. This yoke or zugos is another word for 
obligation, and by associating it with a beast of burden as plowing a field is lower 
than being a slave.

Without awaiting a response, Peter continues in vs. 11 on a note of hope signified by 
alla or “but” where he lays out his concluding remarks before all assembled. Because 
he’s speaking in a council which by nature is confidential, we can assume that other 
members of the ekklesia were not present but just outside the door, if you will, 
awaiting a response. We can assume too that those from Judea who were responsible 
for this council similarly were present. Peter uses the first person plural as to believe 
in the power of grace (charis, also as favor) from Jesus Christ to effect salvation. 
Thus we have another use of sozo which as noted earlier, is coming into common 
acceptance and later will become one of the most commonly used words in the 
Christian vocabulary. The importance of sozo here is the phrase kath’ hon tropon, 
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literally as “according to which manner” in reference to the Gentiles. More 
specifically, kathos links Jew and Gentile.

Vs. 12 begins with the conjunctive de translated as “and,” significant insofar as it 
shows the immediate response by the assembly, plethos being another term for the 
ekklesia which signifies a large multitude. All...and this means everyone...were 
reduced to silence (sigao) upon hearing not just Peter who’s recorded as having 
spoken but Barnabas who evidently was engaged with the plethos. This silence was a 
manifestation of awe by their telling of signs and wonders, semeion and teras. Both 
are noted several times earlier as something that astounds and is a distinguishing 
mark or indication. The verb here is exegeomai or to set forth in great detail, this 
indicative by the preposition ex or from. As for the signs and wonders, they are 
specified as having been done literally “through them” and “in the Gentiles.”

James was so impressed by these words that on the spot he addressed the plethos or 
assembly using the same form “men brothers” as in vs. 7. He refers to Peter by his 
Hebrew name Simon, saying how he had given an account (exegeomai as in vs. 12) of 
God’s visit to the Gentiles, episkeptomai. While apparently God didn’t call the 
Gentiles en masse, nevertheless he chose some from them to become a people for his 
name, onoma being another way of being grafted on to the new Christian faith along 
with the Jews. James uses this opportunity to quote from the prophet Amos, first the
version as in the text followed by the Hebrew (both 9.11-12):

Acts 16-18
“After this I will return, and I will rebuild the dwelling of David which has 

fallen; I will rebuild its ruins, and I will set it up, that the rest of men may seek the 
Lord and all the Gentiles who are called by my name, says the Lord, who has made 
these things known from of old.”

“After this” isn’t in the Hebrew but both citations refer to the Lord having shaken 
the house of Israel and having slain sinners among them (cf. vss. 9-10). Once the 
Lord has done this, he will return, the preposition ana of anastrepho as indicative of 
upon suggesting earnestness. It’s followed by a second ana verb, anoikodomeo or to 
rebuild the (literal) skene or tent of David. Actually this second verb occurs again 
with regard to the tent’s ruins, katastrepho, the preposition kata as down being the 
opposite of these three ana prepositions. The third and last ana verb is anorthoo, to 
raise up. The outline as follows: anastrepho->anoikodomeo->katastrepho->anorthoo.

All four verbs are geared apparently not so much to Jews but to Gentiles described as
the “rest of men,” kataloipos as remaining and who aren’t included in vss. 9-10 as 
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noted above. Actually the verb ekzeteo or literally to seek from follows the four verbs.
Whether or not they know it, they are called by the Lord’s name. Note three 
occurrences of the preposition epi: on whom, to call upon (kaleo with the preposition 
prefaced to it) and upon them. The Lord states this in a magisterial way, making sure
people know he’s in charge and has made such things known from of old or from 
aion conveying a long period of time.

Amos
“In that day I will raise up the booth of David that is fallen and repair its 

breaches and raise up its ruins and rebuild it as in the days of old; that they may 
possess the remnant of Edom and all the nations who are called by my name, says 
the Lord who does this.”

Although “in that day” isn’t specified, it seems to be geared more for the people to 
recall the previous two verses where the Lord has shaken the house of Israel and slew
sinners as already noted. The phrase sets the stage for the following:

-The Lord will raise up (qum, also to arise) the fallen booth of David plus repair
it as of old.

-Aim of this repair: for the people to possess (yarash, also as to inherit) the 
remnant of Edom and all nations called by the Lord’s name.

-Mountains and hills will drip sweet wine.
-The Lord will restore the fortunes of his people (note two similar words being

shuv and shevyth) and rebuild their ruined cities and plant vineyards, etc.
-The Lord will plant Israel upon their land and never be plucked (natash, to 

leave, to disperse) from it.

James didn’t pull these verses out of the hat but by reason of being an apostle present
at Pentecost with the descent of the Holy Spirit, the words presented themselves to 
him. This, indeed, is a gift of the office. He continues in vs. 19 with “therefore,” dio 
representative of this as a follow-up to his judgment, the verb krino being used. James
is concerned not so much with the Gentiles but with “those from the Gentiles” or a 
reduced number of persons intimated in vs. 14. They are the ones who turn to God, 
this being rendered by two uses of the preposition epi: prefaced to strepho and with 
regard to God directly. In sum, James wishes them not to be troubled, parenochleo also
to be annoyed, the preposition para as beside suggestive of such troubles crowding in 
from all around.

In vs. 20 which continues as part of the previous verse James suggests writing to 
those Gentiles he has in mind. The purpose is to observe relatively simple guidelines,
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the verb epistello being along the lines of giving instructions by way of a letter. In this
way the Gentiles will have something definitive in their hands which they can show 
to anyone who may have doubts as to what those in Jerusalem have laid down. In 
sum, they should abstain (apecho, literally to have from) from what is quite 
earthy...even gory...this put in terms of pollution and unchastity, alisgema and porneia
or impurity associated with idols and prostitution.

James brings his intervention to conclusion by appealing to a tradition which 
honored the authority of Moses. He or rather the Torah associated with him is to be 
preached and read in every synagogue, kerusso and anaginosko being taken here as 
similar. One such reference is 13.15: “After the reading of the law and the prophets, 
the rulers of the synagogue sent to them.” Thus James counters what got this council
under way in the first place, namely, men from Judea teaching the necessity of 
circumcision. He was in effect able to turn things around by appealing to the same 
authority as they did, namely Moses.

Vs. 22 begins with the verb dokeo, to think or to suppose with regard to a favorable 
agreement by the apostles, elders. This time the whole ekklesia is included concerning
the testimony of Paul, Barnabas and James though we have no recorded words of 
Barnabas. At the same time use of dokeo suggests that all were not one-hundred 
percent behind them though they leaned in their direction. They agreed to choose 
suitable representatives on a mission to Antioch accompanied by Paul and Barnabas 
who were familiar with the situation there. Again, keep in mind the importance of 
Antioch with its sizable population both Jewish and Gentile.

And so off went an official delegation mentioning two leading men (hegeomai), Judas
and Silas. To give validity to this delegation a letter was sent literally “through the 
hand of theirs.” Note the singular hand and plural “theirs.” In other words, the 
authority of the Jerusalem ekklesia is accompanying those sent to Antioch which 
gives them both security and confidence. As for the letter, it’s quoted in full through 
vs. 30. Most likely Paul or Barnabas read it aloud so their associates would have a 
clear idea of their mission.

Vs. 23 starts the letter off as expected with a greeting from the brethren, apostles and 
elders which, already mentioned, reveals a growing sense of hierarchy which will 
become increasingly central to the ekklesia’s organization. They make sure to say that
the letter is directly addressed to the Gentiles including those of Cilicia and Syria. 
While this may seem incidental, including all the Gentiles present in Antioch...and 
again, that’s the third largest city of the Roman Empire...is a reach-out not just to 
them but in effect to all Rome’s subjects.
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In vs. 24 the letter directly addresses the issue at hand. The ekklesia in Jerusalem is 
forthright by saying that some “from us” caused trouble by their words, tarasso or to 
shake by means of logos. This, in turn, upset their minds, anaskeuazo literally to pack 
up as baggage with the intent of moving away and causing ruin by this departure. 
Psuche is the noun for mind, in the singular and as belonging to the plural “you.” 
This had happened despite the fact that such persons who remain unidentified but 
known by all weren’t given instruction from Jerusalem. The verb diastello means to 
set forth in no uncertain terms, the preposition dia or “through” suggestive of this. 
While such wording is for the benefit of those in Antioch, also it’s a way those in 
Jerusalem are protecting themselves, that is, putting distance between them and 
those who are the source the trouble at hand.

Vss. 25 and 26 continue as part of the previous verse beginning with dokeo or to seem 
which lays out the proposal in diplomatic terms. Included is the adverb 
homothumadon, literally of like mind, the root thumos or intense expression or desire. 
At this point the letter mentions those sent to Antioch signaling out Barnabas and 
Paul as beloved, agapetos being the adjective of agape. Vs. 26 describes them all as 
having put their lives at risk, paradidomai or to hand over with regard to psuche. The 
Greek text adds onoma or name as associated with Jesus Christ, perhaps onoma 
suggestive of him being the anointed one of God.

Next the letter singles out Judas and Silas who were closely associated with Paul and
Barnabas. They will simply say the same things, apaggello also as to inform or to give
an account literally “through logos” which means speaking. In vs. 28 we have another
use of dokeo which ties in with the heart of the letter or by presenting it 
diplomatically and not in a dogmatic fashion. The letter reflects the intervention of 
James with regard to what he had said in vs. 20, essentially simple steps to follow but
with the possibility of adding more at a later time. Note that dokeo is with reference 
to the Holy Spirit as well as the ekklesia in Jerusalem, this giving the contents of the 
letter more authority, albeit gently. So if those in Antioch follow through, they will 
make out okay, the preposition dia or through giving this keeping or diatereo more 
force. The concluding word of the latter is rhunnumi or to be strong.

Vs. 30 has the delegation arriving in Antioch and gathering the congregation, sunago 
(the root of synagogue) and plethos. Indeed, they must have had several interesting 
discussions en route as to how the letter will be received. Paul and Barnabas had the 
most insight to offer due to their earlier visit to Antioch. They felt confident no 
problems would arise, but you never know. Again, what set this in motion can be 
traced back to the men who came from Judea claiming that circumcision was 
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necessary to be observed. Indeed, it had developed into something more, for this 
hasn’t been mentioned since the beginning of the chapter at hand.

The response to the letter? Those at Antioch rejoiced (chairo), considering it a source 
of comfort, paraklesis or literally a summoning beside. We have mention of both 
Judas and Silas who are called prophets, this term applicable to speaking the word of 
God in a special way. It seems both weren’t familiar with the Antioch congregation 
but took to them right away, exhorting and strengthening them, parakaleo and 
episterizo. The former is related to paraklesis and the latter to be strong, the 
preposition epi or upon firming up the verbal root which conveys giving support. 
With the exception of Paul and Barnabas who returned to Jerusalem, the rest 
remained at Antioch teaching and preaching the logos of the Lord. After all, the 
ekklesia which had sent them eagerly awaited word as to how the letter was received. 
Just the fact that the two returned alone was a good sign.

Vs. 36 begins with “after some days” meaning that Paul and Barnabas remained in 
Jerusalem while making plans to return and visit those cities in which they had 
proclaimed the word of the Lord, logos and kataggello. The two verbs are epistrepho 
and episkeptomai, each with the preposition epi or upon prefaced to them suggestive of
giving close attention. The verb echo or to have is used, literally, “how they are 
having.” For the first time we have a note of dissension among the ekklesia at 
Jerusalem. Barnabas wanted to take John called Mark but Paul declined, he having 
left them while on an earlier missionary journey. This is phrased in terms of John 
(Mark) not having gone with the two “to the work,” eis or into with regard to ergon. 
It’s a rather general term which covers actual traveling along with evangelization. In 
sum, ergon represents the whole package.

Vs. 39 describes the bone of contention between Barnabas and Paul with the vivid 
adjective paroxusmos, the root oxus or sharp prefaced with the preposition para or 
beside...in other words, sharp or barbed from all sides meaning the disagreement was 
quite severe and could be threatening for the whole ekklesia. The resolution? 
Barnabas took Mark while Paul chose Silas. Both went their separate ways while at 
the same time were blessed by the brethren to the grace (charis) of the Lord. The verb
here is paradidomai or to be handed over which has a diplomatic air about it implying 
that the local ekklesia was unable to effect any reconciliation. All they could do was 
to commend both to the Lord and hope for the best. And so Chapter Fifteen 
concludes with Paul headed off through Syria and Cilicia strengthening the local 
churches or ekklesia along the way. The verb is episterizo as in vs. 32. We can assume 
that Barnabas did the same. However, this is the last we hear from him. Attention 
from now on will be focused upon Paul who nevertheless recognizes help given him 
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from Barnabas in 1Cor 9.6: “Or is it only Barnabas and I who have no right to refrain
from working for a living?”

Chapter Sixteen

The words “and he came also” or katantao and de (to come down to and the 
conjunctive) which begin this new chapter can be easily overlooked despite the fact 
that they are suggestive of a momentous change. As noted towards the conclusion of 
the last chapter, Barnabas goes his own way while Paul goes to Derbe and Lystra. 
From now on right on through the conclusion of Acts most of the focus is upon the 
activity of Paul and his torturous journey to Rome. Although what the text has 
presented thus far obviously is momentous, it wouldn’t be far off the mark to say 
that Acts now comes into its own. After fits and starts the church starts to take off as
it reaches out to the Gentiles. In this light Acts parallels the development of the book
of Genesis which really gets underway with the advent of Abram (Abraham).

It so happened that while in Derbe Paul hit upon a disciple by the name of Timothy. 
His mother was part Jewish described as a believer (pistos, adjective) and his father 
being Greek. This is fortuitous...rather, providential...because Paul just left the 
council at Jerusalem where the whole ball of wax relative to Jew vs. Gentile had been
discussed and resolved. While true, putting this into practice was another thing. 
Furthermore, Timothy was highly regarded both at Lystra and Iconium, this 
expressed in terms of martureo as giving witness by people in both locations. And so 
it was only natural for Paul to have Timothy accompany him on his missionary 
journeys. Without hesitation Paul has Timothy circumcised even though the recent 
council at Jerusalem said it was unnecessary. However, Paul know Timothy’s 
mother was Jewish and didn’t want to offend the sensibilities of mother and son 
along with others in the area. Why stir up a hornet’s nest when there’s no need? The 
council of Jerusalem was so recent, and word of its decision may not have reached 
Lystra, Iconium and other places. Paul knew that while circumcision remained an 
issue, in time it would pass once the ekklesia took on more Gentiles. That time was 
rapidly approaching.

Paul was on a mission and he knew it, bringing the same single-mindedness as he 
had done when persecuting the early Christians. He and Timothy left at once, trying
to cover as much territory as humanly possible with the intent of delivering the 
decision by the council at Jerusalem. This is put in terms of handing over the dogma 
or teaching, here more as a formal statement or one issued with authority. The verb 
for this is phulasso or to watch, to keep guard while the verb for passing it along is 
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paradidomai or to hand over where the preposition para suggests the text to be in the 
company of those receiving it. In this way it won’t be alien to them but part of their 
everyday life. Such paradidomai had a twofold intended effect. The churches were 
strengthened in faith and increased in numbers, stereo and perisseuo or to increase in 
abundance.

Vs. 6 has Paul and Timothy on the move but prohibited by the Holy Spirit to speak 
the word (laleo and logos) in Asia, the verb koluo also as to hinder. The text gives no 
reason for this except that Asia, that is, Asia Minor, is a Roman province. Either that
suggested potential hostility to the Christian message or local religious observance 
was too entrenched, Jewish or otherwise. How this was communicated to the two 
isn’t given but most likely through a dream. The same applied to their attempt to go 
to Bithynia where instead of the Pneuma preventing them, it is the Pneuma of Jesus. 
It, of course, is the same Pneuma but with a different emphasis. The advantage of the 
Pneuma associated with Jesus is that it’s more personal. In sum, Paul and Timothy 
weren’t allowed to go to Bithynia not because of some fault of their own but because 
of a reason known only to the Lord.

Paul and Timothy are now left with the alternative of going to Troas. Even if they 
were prevented from going there, the missionary field is wide open. In other words, 
the “door of faith” mentioned in 14.27 is in effect an invitation to go anywhere in the 
entire world. Although the two did go to Troas and we have no information as to 
any activity there, it was important because Paul had a vision during the night or in 
other words, a dream. The verb is horao or to behold from which the noun horama is 
derived. A man from Macedonia besought Paul to go there, for they were in need of 
help. The verb is parakaleo, to summon to be beside (para) with the intent of offering 
help, boetheo also as to render assistance. This was sufficient proof to convince Paul 
to hasten to Macedonia, sumbibazo, the verbal root meaning to lift up prefaced with 
the preposition sun or “with.”  Paul put his trust, if you will, in this sun or God being 
with him along with Timothy in the task to preach the Gospel, proskaleo and 
euaggelizo. In other words, we have two verbs with different meanings but the same 
goal.

Although we’ve run into several occasions where Paul as well as others are engaged 
in missionary activity, here in vs. 11 we really get into the swing of things. For 
example, the verse at hand has him and Timothy (who isn’t mentioned) making 
their way to Macedonia. Would that we could be privy to their conversations while 
en route! Much of it must have centered around the mysterious man who had 
appeared to Paul in a dream. While Paul knew this wasn’t a real person...perhaps an 
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angel?...he was anxious to discover how it would play out once they arrived in 
Macedonia.

Paul and Timothy came to Philippi, and according to vs. 12, stayed there for “some 
days,” the verb being diatribo with also means to rub hard in the sense of wearing 
away. As for where they stayed, the text says nothing. You’d think right away that 
man who appeared to Paul in a dream would do so again and give specific directions, 
he and Timothy being complete strangers in a strange land. Even though Paul had a 
reputation of being a former persecutor of the Christian church and was 
continuously haunted by this memory, here in Macedonia he was an unknown. That 
made him feel relieved from having to explain himself and without someone 
crawling out of the woodwork to point out his painful past.

Although we don’t have details as to where Paul and Timothy stayed, vs. 13 says that
on the Sabbath day they went to a place of prayer which reads literally “where we 
were allowed to be prayer.” The verb is nomizo meaning to follow what is customary 
with regard to proseuche which often refers to prayer of intercession. This doesn’t 
apply to a synagogue where the two started up a conversation with women but a 
place near the river. Interestingly the text doesn’t mention men which you’d think 
would be the case. Anyway, it shows that the Christian faith was more open to 
include women, that it isn’t a preserve reserved for men only.

While speaking with these women by the river on the Sabbath, Paul and Timothy 1 

came across Lydia who dealt in purple goods which were in high demand throughout
the Roman Empire. Regardless of her status, she’s described as a worshiper of God, 
sebo meaning to express one’s allegiance. It so happened that the Lord used Paul’s 
speaking to open her heart. The two verbs are dianoizo and prosecho, not just to open 
but to open and explain, the latter having the preposition pros prefaced to echo or to 
have in the direction towards-which. This combination, if you will, of dianoizo and 
prosecho lead immediately to Lydia being baptized, presumably in the river which 
twas very handy. Not only was she baptized but her entire household, oikos 
suggestive not just of family members but hired workers as well as slaves. Nothing is
said of the other women who indeed were present, let alone any of the men. Lydia 
bade Paul to say at her house (oikos) provided he find her faithful to the Lord, krino 
and pistos. Then Paul realized that the man of Macedonia who had appeared to him 
in a dream turned out to be a woman. At least that’s one way of looking at it.

1From now on or unless noted, reference will be made to Paul minus Timothy which 
is in accord with the text.
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Vs. 16 has Paul going to a place of prayer, literally “into prayer” or proseuche, this 
differing from vs. 13 where the verb nomizo is used. Chances are it’s the same location 
frequented by Lydia though nobody else is mentioned by name. Given the 
circumstances, we can assume that she and some of her household along with 
Timothy were included. They happened to come upon a slave girl (paidiske; from pais
or child) endowed with a spirit of divinization, pneuma with regard to puthon. This 
word pertains to the serpent which guarded the Delphic oracle, the most famous one 
of the ancient world. Indeed, an interesting concurrence, she most likely having been
sold into slavery. For Paul who represents the Christian religion and despite the fact 
that he has come up against someone so young, suggests a confrontation between 
two completely different world views that would be at odds with each other for a 
long time. This girl’s gift was the ability to engage in soothsaying or manteuo more 
properly divinization and involves a temporary madness induced by the intervention
of a god. Chances are that Paul had encountered similar situations before, but this 
turned out to pose a real challenge.

Right away the slave girl was spot on as far as Paul is concerned. She calls him and 
those with him servants of the Most High God, doulos also as slave who proclaims 
the way of salvation, kataggello. Apparently she was in the habit of doing this for 
quite a while (‘many days,’ vs. 18) which means her owners must have been aware of 
it but hadn’t taken any action. In this instance they could have turned a blind eye 
because she was engaged in other forms of divinization which were profitable.

Despite the girl’s persistence, Paul didn’t acknowledge her. Perhaps he was 
somewhat fearful that her association with the famous Delphic oracle, albeit 
indirectly, might provoke something he didn’t feel equipped to handle at this point. 
Nevertheless, the slave girl finally got on Paul’s nerves, the root poneo or to suffer 
distress prefaced with the preposition dia or through which makes it even worse. 
Instead of addressing the girl directly, in the name of Jesus Christ Paul charges the 
pneuma within her to come out, paraggello being the verb where the preposition para 
or beside gives a greater sense of urgency. This is conveyed by the words “that very 
hour.” No surprise if this is the real reason why that man in a dream had summoned 
him to Macedonia. It signified the beginning of the end of religious practices and 
cults in the Roman Empire.

Vs. 19 shifts to the owners of the slave girl, kurios also as lord or master. Luke speaks 
of this in a matter-of-fact manner which goes against our modern sensibilities. For 
such persons to have children as slaves in their service was nothing unusual. 
Although we don’t hear more about this girl, let alone her name, we can assume they 
were intent on disposing her shortly afterwards. While she did as she was 
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told...certainly under compulsion and fear of being beaten if not killed...at once her 
owners took out their wrath upon Paul and Silas, the latter being mentioned for the 
first time since 15.40. They dragged them (helko) literally to the town’s market place 
before the rulers where the greatest number of spectators could assemble.

The accusation is twofold. Paul and Silas are not only Jews but are disturbing what 
they termed as “our city,” first person plural thrown in for effect to impress the 
authorities. Again keeping in mind the man from Macedonia in Paul’s dream, he and
Silas must have wondered if it had been an illusion or better, a nightmare. Ektarasso 
is the verb, ek or from prefaced to tarasso to really rub it in. If this weren’t bad 
enough, the so-called kurioi cleverly appealed to their Roman heritage by saying that 
Paul and Silas are advocating customs contrary to what’s not acceptable nor to be 
practiced. Whether or not they subscribed to this is, of course, another matter. As for
the ethos or ways of behavior, the accusers haven’t the slightest idea of what they’re 
talking about except from hearsay.

In vs. 22 we have an amazingly swift and violent response which shows the immense
influence these men who had the slave girl in their keeping. They riled the crowd or 
ochlos...more like a rabble...to join in once they flooded the market place. The verb is 
sunephistemi, quite vivid, the root histemi or to stand prefaced with two prepositions, 
sun and epi (eph) or with and upon. In addition, we have the preposition kata, “against
them.” As for the officials involved, they turned out to be no different from the 
ochlos, perhaps already in the pocket of these shifty but influential men.

The magistrates proceeded to rip off the garments from Paul and Silas. The verb 
periregnumi consists of the root rhegnumi meaning to break asunder prefaced with the 
preposition peri or around. In other words, the two were stripped practically naked 
after which they were beaten or rhabdizo, the noun rhabdion meaning a light piece of 
wood or stick. This doesn’t minimize the violence, considering the beating was done 
with great intensity. It’s inferred in the next verse after which they were cast into 
prison where the jailers were charged to keep them secure, asphalos, literally safe 
from falling. This added measure showed how quickly and violently the inhabitants 
of Philippi had become. It was more proof of the power to persuade by those 
anonymous shifty men who enjoyed causing so much trouble while remaining in the 
background.

Most likely the next move by these instigators was to discreetly do away with Paul 
and Silas on the morrow or shortly thereafter. In the meantime while in prison the 
two started to pray and sing hymns which caught the attention of the other 
prisoners. Nothing is said as to what this consisted of, perhaps a combination of 
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psalms in Hebrew and early Christian hymns now forgotten. Suddenly an 
earthquake rocked the prison and opened the doors, all very dramatic. Surely Paul 
and Silas recalled how in Chapter Twelve Peter was released from prison by the 
intervention of an angel. Again, Paul couldn’t help get out of his mind that dream of 
the man from Macedonia presumably responsible for all this.

In true Roman form the jailer was about to commit suicide for what had happened, 
but Paul stepped in to intervene. Not only that, the jailer knelt down before Paul 
asking what he to do in order to be saved. Here’s another incident of sozo in action, 
quickly becoming a key way to express a relationship with Jesus Christ. The 
interesting part about this incident is that despite an earthquake instrumental for 
delivering Paul, Silas and the other prisoners, no one else in the vicinity was aware 
of it. Indeed, another sign of divine intervention instead of the entire town being 
riled up.

As a condition for sozo, Paul and Silas told the jailer to believe literally “upon the 
Lord Jesus.” The same would apply to his oikos or house which as noted earlier, is a 
more inclusive term including not only one’s immediate family but others associated 
with it. Similarly they spoke the logos of the Lord, the presence both of the jailer and 
members of his house suggesting that running the prison was a family affair. After 
having washed the wounds of Paul and Silas suffered by the recent beating, the jailer 
and those with him were baptized on the spot, parachrema literally as “beside the 
thing” or the matter. To show his gratitude, the jailer prepared a meal and rejoiced 
with all his household, an adverb being used, panoikei. Again, this suggests 
maintaining the prison was a family affair. Nothing is said about the other prisoners 
who presumably made good their escape. All in all this didn’t seem to bother the 
jailer nor his household knowing full well that the repercussions were bound to be 
severe. Compared with their new-found faith, his almost certain death on the 
morrow was secondary. This in and by itself is a miracle.

As for the localized miracle of the earthquake, vs. 35 starts off as though it had never 
happened. The magistrates ordered that Paul and Silas be released. And so the jailer 
informed them, all this in a matter-of-fact way. Another miracle? Did the Lord blind 
the magistrates and other authorities as to the literally earth-shaking event which 
happened during the night?

Paul decided to raise an objection as to his treatment. He states boldly that he and 
Silas had been beaten in public and were not worthy of being condemned, akatakritos,
this adjective consisting of the root krino or to judge prefaced with the preposition 
kata and prefaced with alpha privative. The reason for Paul’s objection was that he 
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and Silas are Roman citizens exempt from such treatment. He demanded that those 
in charge step up to their responsibility and escort him and Silas from prison. Once 
word got back to the local magistrates, they were profoundly embarrassed and 
apologized, another example of the frequently used verb parakaleo, to summon 
beside. These men now realized how taken in they were by the owners of the slave 
girl and how they brought Philippi to its knees. Although the text is silent on the 
matter, chances are they dispatched them on the spot provided they hadn’t slipped 
out of town. We can be sure that they lost their chief source of income in the slave 
girl. Hopefully she became a Christian and put her talents to work with that in mind.

Once Paul and Silas had made a fuss to get what they wanted, especially taking 
delight in having embarrassed the authorities, they were asked to discreetly leave the 
city. Before doing so they made it a point to visit Lydia and the brethren (adelphos) 
who had been so gracious to them, parakaleo again. This long term concern is a 
special character of Paul which served him well over the long term. Hopefully these 
people would continue in their new-found faith, Paul and Silas making sure that 
support would be sent from Jerusalem in this regard. Now it was time to continue 
their trek through Macedonia more confident that the man in the dream had 
something more positive in store.

Chapter Seventeen

This new chapter begins with the conjunctive de translated as “now.” As with other 
similar situations, de serves to shift attention to a new phase in the ongoing drama of
Acts. “They” refers, of course, to Paul and Silas plus others who might be with them,
either from the beginning in their missionary endeavors or those who have been 
picked up at one point along the line and dropped off later to help found new 
communities or ekklesiae. Also Paul was eager to see a new phase unfold from that 
dream he had of a man from Macedonia bidding him to come to their aide. With this
in mind, the next stop on the list is a synagogue in Thessalonika, significant insofar 
as Paul and company still retained allegiance to Judaism. It was the natural place to 
go, a home away from home.

Vs. 2 reveals this practice through the telling words “as was his custom” or kata (in 
accord with) and etho or to maintain a custom, the verbal form indicative of 
that which is done on a regular basis. It’s put in a very direct way: Paul came into 
them, eiserchomai with pros, direction towards-which followed by the literal “upon 
the Sabbath.” As now customary, Paul doesn’t engage so much in discussion but as 
the text says, he argues with those in the synagogue. The verb is dialegomai, lego 
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meaning to pick out prefaced with dia or through. Some of this is reflected today in 
the way Orthodox Jews engage each other with regard to Torah. And so this process 
concerning scripture lasts, as the text says, for a period of three Sabbaths.

Although Paul is accompanied with other companions, as expected he takes center 
stage. Dialegomai just mentioned consists of two basic elements found in vs. 3, 
dianoigo and paratithemi or to explain and to prove in reference to the Christ or 
Mashyach or Anointed One. Note the use of the prepositions prefaced to the verbs 
which give a twofold way of looking at Christ: dia or through with regard to open 
and para or beside with regard to placing. Paul ends with the simple, authoritative 
statement that Jesus is the Christ, the one he’s proclaiming, kataggello, this verb 
suggestive of making known in a broad or general manner. Though Paul has been 
speaking of the Christ, introduction of the proper name Jesus suggests that he had 
talked about him earlier with emphasis upon the human element.

While vs. 4 is a free-standing verse, it begins with the conjunctive kai or “and” to 
show the close connection between Paul’s message and some of those in the audience
who had been persuaded, peitho also as to win over. Not only that, they joined Paul 
and Silas, proskleroo which consists of the root kleroo or to be appointed by lot 
prefaced with the preposition pros. Luke takes care to add that many were devout 
Greeks including leading women, sebeomai and protos or to express one’s allegiance 
and the adjective first. As for the Greeks, most likely at one time they had converted 
to Judaism.

This winning over of some of Thessalonika’s finest naturally caused the Jews to be 
jealous, zeloo also as to be envious though they never would admit it. Consciously or 
unconsciously taking a cue from queen Jezebel (cf. 1Kg 21.8-14), they sought out some
undesirables (kakos, evil) easy to pick out as they hung out in the market place, 
agaraios being the adjective. In sum, they are good-for-nothing known to all. Once 
assembled, they began to stir up the entire city, the two verbs being ochlopoieo and 
thorubeo. The former consists of ochlos or crowd prefaced to the common verb poieo, 
to do or to make whereas the latter means to through into total disorder.

Instead of going directly after Paul and those with him, the rabble singled out Jason 
and those of his household. Usually we’d expect such a rabble to kill them on the 
spot. However, they had specific marching orders, to drag (suro connoting force) 
these recent converts from Judaism to Christianity before the local authorities. The 
plan was to accuse them with something as serious as it could get. Jason and those 
with him are accused of acting contrary (apenanti, also as against) to the decrees of 
Caesar. To top it off, they claimed allegiance to a rival king, Jesus. This, of course, 
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echos those who had accused Jesus before Pilate: “If you release this man, you are not
Caesar’s friend; everyone who makes himself a king sets himself against Caesar” [Jn 
19.12].

Any challenge to Roman authority is serious business. You simply don’t go there. 
Naturally the unwarranted commotion greatly upset the people and authorities, 
tarasso literally as to shake. However, fortunately for Jason and those with them they
were let go after having posted bond, the neuter of the adjective hikanos being used 
basically as sufficient or enough. In sum, this frightening situation was diffused as 
quickly as it came into being. Yet again Paul must have again thought of that man in
his dream. Why is he stirring up so much trouble? It sure seems that way despite any
good work that had been accomplished.

At once (eutheos) the brethren sent Paul and Silas away under the cover of darkness 
to Beroea some fifty miles from Thessalonika. They went ahead with this plan, the 
rabble instigated by the Jews hostile to the two apostles having disappeared into thin 
air like all such threats. At the same time Jason and those with him who were 
unceremoniously dragged before the city authorities had no easy time going back to 
business as usual. By reason of his prominence, Jason was known to these authorities
and wouldn’t feel comfortable dealing with them. Always he’d remain suspect. Also 
the Jews remained hostile ready to cause more trouble if and when they felt it was 
opportune. In light of this, it’d come as no surprise that Jason and those with him left
Thessalonika for a safer environment.

Upon having arrived at Beroea, once again Paul and Silas headed for the synagogue, 
knowing in advance from the brethren who had just dispatched them that the Jews 
there were hospitable, the complete opposite of those in Thessalonika. In fact, they’re
described as more noble, eugenes or of good birth. It’d come as no surprise that for all 
the grief suffered in Thessalonika Paul was tempted to pin the blame on the man in 
his dream. As for the Jews in Beroea, they’re described as having received (dechomai) 
not so much Paul and Silas but the logos put here plain and simple without regard to 
Jesus though obviously that’s presumed. Anyway, these Jews greeted the logos not 
just with eagerness but with all eagerness, prothumia having the root thumos or intense
expression and desire by reason of the preposition pro, in front of. Also they were 
engaged in examining the scriptures to see if they concurred with what Paul is 
teaching. The verb is anakrino with krino or to judge being the root prefaced with the 
preposition ana or upon, thereby indicating something more of a scrutiny. 
Furthermore, these people were doing it on a daily basis which must have challenged 
Paul which he enjoyed.
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Vs. 12 includes Greek women of high standing, euschemon also as proper, presentable. 
The fact that women are noted as becoming Christians both here and in other places 
is no small matter. It intimates that this new religion has a way of appealing to them 
unlike other religions, Judaism and certainly others. Wonderful as the situation is in 
Beroea, word got back to the Jews in Thessalonika that the logos was being 
proclaimed by Paul, kataggello. Note how logos is presented almost as and entity 
independent of Paul or anyone else. While those in Thessalonika acknowledged the 
logos, they failed to realize that it is a force to be reckoned with by reason of its 
association with Christ as Logos.

It seems the Jews at hand are a troublesome bunch by nature compared with those in 
relatively nearby Beroea. The reasons aren’t given, but some long-standing situation 
was present that never was resolved. Along comes Paul and company who simply 
added fuel to an existing fire without them knowing it. What we have in vs. 13 is a 
repeat of what happened in Thessalonika. The Jews decided to meddle in a 
community not their own by stirring up and inciting the crowds, saleuo and tarasso 
essentially the same with the former more along the lines of tottering and the latter 
as to thrown into (inner) confusion. For this purpose the Jews of Thessalonika 
sought the same ones from the ochlos or crowd they had employed earlier and sent 
them off to Beroea. There they would search out like-minded individuals to join in, 
not a problem. To the credit of the Jews in Beroea they wasted no time in assessing 
the situation. Immediately they send Paul off while Silas and Timothy remained. 
Indeed, Paul was the main culprit. The other two weren’t as well-known so could 
pretty much blend in with the local population.

Vs. 16 finds Paul in Athens waiting for his two companions, this city even more 
important than Antioch, let alone Rome by reason of its rich heritage. However, he 
was clearly unimpressed, even horrified. Being both a devout Jew and we could say 
also a devout Christian, Paul’s spirit or pneuma was profoundly upset. Paroxuno is the 
verb with the root oxuno meaning to goad to anger prefaced with the preposition para,
to be so all around or beside. Para fits the bit perfectly because Paul was literally 
surrounded by idols, kateidolos meaning thick with them.

Paul naturally heads for the nearest synagogue to escape these idols pressing in on 
him from all around. While doing so in far-flung Athens, that is, far from Jerusalem,
he must have seen the way Judaism had spread so far and wide a pattern for the 
ekklesia to follow. This time Paul engaged in argumentation with the Jews there, his 
combative spirit reflected in the verb dialegomai which also means to engage in 
speech, the preposition dia or through bringing this out. Actually this is the first time
in Acts that dialegomai is used, reflecting Paul being pressed in by so many idols in 
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Athens. He didn’t confine himself to the synagogue but engaged those considered 
devout (sebeomai), most likely locals sympathetic to his message as well as anyone he 
hit upon in the market place including philosophers of the Epicurean and Stoic 
schools.

These people were unlike any others Paul had encountered, even in Jerusalem. They 
must have troubled him even more by reason of their alien philosophies heaped upon
the ubiquitous idols. The philosophers listened to Paul but called him a babbler, 
spermologos literally as a seed picker implying that he was picking up ideas here and 
there and attempting to repackage them for sale in the market place. On the other 
hand, some considered Paul a preacher of foreign divinities, daimonion meaning a 
transcendent being midway between humans and the gods. This was more attractive 
and stemmed from his emphasis upon Jesus and his resurrection.

Those who showed interest in Paul’s message decided to bring him to the Areopagus 
and ask him to flesh out what they considered a new teaching, didache. Although 
they considered it strange, xenizo also as something astonishing, they showed no 
hostility. This won over Paul who upon arriving in Athens was taken aback, perhaps
more than any other place he had been before. At this point Luke inserts a caveat of 
sorts in vs. 21. He says that both Athenians and foreigners residing there can’t help 
but be open to any and all sorts of teaching. Telling or hearing something new was 
their way of passing time. At first it seemed like a great invitation but on further 
consideration, a challenge like none other by reason of the essential indifference.

Paul being Paul was quick to overcome his hesitancy. This is reflected in vs. 22 when 
we find him standing smack in the middle (mesos) of the Areopagus addressing those
who had invited him. Actually he was at a loss for words, extremely unusual. 
Although Paul must have dealt with highly educated people before, those before him 
now were of a completely different cast. That’s why Paul took a diplomatic 
approach, referring to what he sees (theoreo as to perceive) as people who are very 
religious. The adjective is deisidaimon consisting of the verbal root deido to fear in the 
sense of giving respect and daimon as with daimonion just above. It took a lot for him 
to swallow his pride when saying this, especially when surrounded (i.e., para as in 
paroxuno of vs. 16) by those inescapable idols which we can assumed populated the 
Areopagus.

Paul re-phrases his paroxuno, if you will, in vs. 23 with “as I passed along and 
observed,” dierchomai and anatheoreo, the latter as to examine carefully (ana as above; 
i.e., looking above, if you will). You have to give Paul credit, for he comes across as 
sincere while refraining from what he really felt. Chances are he wouldn’t have been 
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so open if he hadn’t had sufficient missionary activity under his belt by now. Then 
he continues politely speaking of objects of worship or sebeomai, to him those God-
awful idols all over the place. What caught Paul’s attention was an altar having the 
inscription, “To an unknown (agnostos) god.” Because it was to a god whose identity 
wasn’t known, it must have been bare and thus standing out as the sole clearing amid
the forest of idols.

Immediately Paul saw an opportunity with this god labeled agnostos. That is, he 
proclaims (kataggello) that this agnostos is equivalent to God. He spells this out by 
coming off with a number of attributes belonging to God:

-He made the earth and everything in it.
-He is Lord of heaven and earth.
-He doesn’t reside in man-made shrines or the like. The verb is katoikeo, the 

preposition kata as according to and thus intimating a more permanent dwelling.
-He isn’t served by human hands, the verb therapeuo also as to render service or

homage.
-He gives life and breath (zoe and pnoe) to all.
-He made from one (i.e., the first man) one nation, having allotted periods and

boundaries with respect to where they live, kairos and horothesia.

Vs. 27 continues as an extended sentence from the previous verse beginning with the 
verb zeteo or to seek in light of six attributes just noted. Such seeking has a risk of not
being fulfilled insofar as the hope involved is expressed by an unusual choice of 
words. That is to say, pselaphao means to touch by feeling and handling and is found 
in 1Jn 1.1 with regard to Jesus Christ: “That which was from the beginning which we 
have heard, which we have seen with our eyes, which we have looked upon and 
touched with our hands.” After pselaphao Paul adds heurisko or to find. Thus we have 
zeteo–>pselaphao–>heurisko or to seek–>to feel–>to find.

In light of this, in vs. 27 Paul adds that God isn’t far (makros) from us, the verb 
huparcho literally as to begin under and suggests coming into being. It leads Paul to 
come off with two quotes familiar to his audience as well as to show his familiarity 
with that tradition. Chances are Paul had little or no exposure to it, so beforehand he 
decided upon a crash course so as to reach people. The two quotes are outlined as 
follows:

-Zao–>kineo–>eimi: live, move and have being
-Genos: offspring (of God)
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Keeping in mind the multitude of idols that had troubled Paul and continues to 
trouble him, he takes off on the second quote, that is, being born of God should make
us think of him (i.e., the divinity or to theion) not comprised of material elements, 
nomizo as to think in accord with what is customary. The idols are proof that the 
Athenians do not think that way, preferring instead to view them as works of art and
human imagination, techne and enthumesis, the latter as the process of considering 
something. There had been a time when God overlooked such things, huperorao also 
as to disregard as not worthy. In other words, he took this into consideration but 
only for a certain amount of time.

Now God bids everyone and everywhere to repent, metanoeo or literally to place one’s
mind after, nous + meta. The para in the verb paraggello intimates that God is right 
there beside everyone doing this exhortation. It’s emphasized by two occurrences of 
pan or all: the adjective pan in and by itself and as part of the adverb pantoche, 
everywhere. Such meta + noeo is necessary because God has determined a day to judge
the world in righteousness, krino leading to dikaiosune with regard to oikoumene or 
literally the inhabited earth. Actually God has appointed a man for this, horizo 
fundamentally as to set a boundary. The assurance of this, more as a furnishing or 
placing-beside (parecho) is that he raised the same man from the dead.

Such talk was bound to provoke a response. Fortunately for Paul it wasn’t violent as 
with the Jews of Thessalonika on two separate occasions but basically twofold, 
mockery and a desire to hear more, the former as chluazo also as to joke or to jest. The
way Paul handled this indeed was diplomatic. He simply left from being in the midst
(mesos) of them, that being the same mesos as noted in vs. 22 with regard to the 
Areopagus. Nevertheless, some joined him and believed, kollao coming first followed 
by pisteuo. Kollao in and by itself is telling because it’s more like gluing to Paul 
because of his persuasive words which resulted in belief. However, the object of this 
belief isn’t explicit about Jesus Christ though that’s the core of it all. And so Chapter 
Seventeen concludes with an apparently small but influential group of people joining
and believing...kollao and pisteuo...including two people mentioned by name, 
Dionysius and Damaris though this is the first and the last we hear of them.

Chapter Eighteen

The phrase meta tauta means “after these” (plural) is in the Greek text whereas the 
RSV has the singular. It’s significant insofar as being indicative of Paul moving on 
in a way that borders upon the frenetic. He was leaving behind an experience at 
Athens he never had encountered to date. Paul came away with mixed feelings: 
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chastened in the sense of his exposure to different ways of viewing reality and his 
mind still filled in with those countless idols which had bothered him so much. The 
verb chorizo or to leave reflects this; it’s more along the lines of making a separation. 
Next stop is Corinth. Why there isn’t explained as with most other places. Perhaps 
when ready to leave a given place, Paul asked for suggestions as to what group of 
people would be receptive to his message.

Paul isn’t recorded as having made his way to a synagogue in Corinth as we’ve seen 
elsewhere. As vs. 2 puts it, “he found” (heurisko) a Jew by the name of Pontus and his
wife Priscilla. Both are newly arrived or better, sent into exile because of a 
persecution against Jews by the emperor Claudius. The reason for this contact? 
Word got around that Paul’s trade was making tents which happened to be the same 
as Pontus and Priscilla. This enabled him to take a rest, if you will, from his 
missionary endeavors in order to gain some income for future use. Until now he had 
been living on the generosity of people which started to bother him.

By no means did Paul abandon his missionary work. That’s what he was cut out to 
do and was determined to go ahead with it come hell or high water. Such was the 
nature of his character, constantly driven and not being able to rest. In light of this 
it’d come as no surprise that quickly Paul got on the nerves of his two hosts as well 
as any customers he dealt with concerning his tent making. This is reflected by an 
irresistible urge to argue in the synagogue, dialego a verb we’ve come to associate 
with him. He did this “every Sabbath” which intimates he was at Corinth for some 
time. Nevertheless, Paul managed to persuade (peitho) some Jews as well as Greeks.

After some time Silas and Timothy arrived from Macedonia and found Paul doing 
what he does best, preaching and testifying, sunecho and martureo, the former 
meaning literally to have with and implying total absorption. This is reflected in 
martureo, Paul giving witness. Also it means being the center of attention even 
though both verbs focus upon Jesus being the Christ or Anointed One, Mashyach. 
Silas and Timothy noticed a real change in Paul. On one occasion when the Jews 
turned against him, he reacted violently. Antitasso and blasphemeo are the two verbs, 
the former to array against and the latter to slander. That’s how strong these people 
responded to Jesus being the Christ. All Paul could do was to tear his garments and 
level a curse against them, that is, their blood being upon their heads. He claims to be
innocent, katharos also as clean and just about shouts them down, that he will be 
going to the Gentiles. The sincerity and determination coupled with both disgust and
personal rejection is conveyed in the literal sense of the phrase, “into the Gentiles.” 
The preposition eis suggests that Paul is about to full immerse himself in them...the 
rest of humanity, really...and never leave this eis.
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Actually this dramatic incident so typical of Paul is just as important if not more so 
than when the Jews at Antioch rejected the logos of God, apotheo also as to thrust 
aside or from (apo). This made both Paul and Barnabas turn literally “into the 
Gentiles” as we see in the case at hand. And so the determination on Paul’s part 
essentially set him and his companions on a new path. Without further ado, in vs. 7 
Paul left and went–most likely upon the suggestion of those sympathetic to his 
message–to the house of Titius Justus described as a worshiper of God, sebo used as 
in several other instances to describe a Gentile who’s a candidate for conversion. One
nice thing Paul had been discovering is that more such people exist out there. They 
were living their own lives in a quiet, modest sort of way, acting as yeast to leaven 
the people among whom lived. Thus it was a joy to come across them and visa versa.

An interesting, almost ironic point. Although Paul made a definite break with 
Judaism which means he made a break with an essential part of himself, the house of
Titius Justus is right next door to the synagogue from which he was 
unceremoniously cast out. The verb is sunomoreo meaning to practically adjoin, the 
preposition sun or with conveying this closeness. In a way, then, the connection 
remained. All Paul had to do was open the door to the synagogue, take a few steps, 
and there he was in a totally new environment.

In vs. 8 Luke makes a point to say that Crispus, leader of the synagogue, believed in 
the Lord along with all his oikos or house which as noted above, isn’t confined to 
family members but includes hired hands as well as slaves. Note that Luke adds the 
adjective holos or all to signal Crispus’ household as a complete unit. As with Crispus
and those in his company, all they had to do was walk right next door and join Titius
Justus. It was as though we’re dealing with two adjoining rooms. This is true 
physically but another thing spiritually. The same verse says that many Corinthians 
were baptized, most likely Gentiles though the distinction between them and Jews 
isn’t clear. Although Paul was following his conscience, he required some divine 
confirmation, for obviously it was a huge step. Indeed, he was not disappointed. One 
night in a vision or horma the Lord spoke to Paul. It seems horma doesn’t necessarily 
mean something seen but awareness of a presence. Paul recognized it at once as the 
Lord, being similar to that light which appeared to him on the road to Damascus.

This horma at last made Paul feel at ease though by no means did it soften his ever 
innate tense, even hyper character. The Lord told Paul not to fear but to speak and 
not be silent (as if he ever was at a loss of words). He continued by saying that he is 
with Paul, that no one will literally put evil upon (epi) him, the two verbs being 
epitithemi and kakao. The Lord will do this backed up by many people in Corinth, this

32



being akin to those who are characterized as sebo or worshipers noted above. The 
result? Paul stayed on eighteen months teaching the logos of the Lord. When we 
heard of logos in such a context, chances are it refers to many elements from the 
Torah, the two being mingled yet each retaining its own identity.

It seems the Lord’s words had an expiration date attached to them because in vs. 12 
the Jews made a concerted attack on Paul, even bringing him to the Roman tribunal. 
The two words for this are katephistemi and homothumodon. The former consists of the
root histemi or to stand prefaced with two prepositions, kata and epi or according to 
and upon. It’s reinforced with the adverb consisting of homos + thumos where heart 
and mind are working as one. In other words, the Jews are coming back at Paul with 
the same if not more ferocity as he had left them. Don’t forget. Their leader Crispus 
had abandoned ship as well. As for the excuse? “This man”...they couldn’t even use 
the proper name Paul...is engaged in persuading men to worship God contrary to the 
Law. The verb anapeitho is more intense than the root, ana suggestive as above or 
upon and pressing down, if you will. Here sebo or to worship is used in a way 
different from the more recent one applied to a Gentile as in vs. 7. It’s contrasted 
with the preposition para with regard to the Law or Torah, beside it, which is even 
worship. I.e., Paul is side-stepping the Torah.

In vs. 14 we have Paul about to speak, but the Roman proconsul Gallio stepped in 
pretty much disgusted with what was so foreign to him. It’s one thing if the 
accusations against Paul consisted of wrongdoing or some vicious crime on his part, 
adikema and rhadiourgema or rhadios + ergazomai, easy or light + to work or to labor, 
this noun being modified by kakos, evil. However, to him it’s a matter 
words...basically gibberish...pertaining to the Torah of the Jews. In other words, 
Gallio saw right through the situation before him. He didn’t simply dismiss them 
but drove them away, the verb being apelauno connoting expulsion, banishment. In 
other words, the Jews aren’t welcomed to bring such matters to him as proconsul. To
take out their frustration, they beat up (tupto, to strike) Sosthenes, the ruler of the 
synagogue who took over from Crispus. This took place before Gallio’s tribunal, but 
he simply turned away. Whether or not the experience made Sosthenes become a 
Christian we don’t know. We can assume it was a real possibility.

Paul decided to stay in Corinth “many days longer” as vs. 18 puts it but finally sets 
sail for Syria along with Priscilla and Aquila, the tent makers mentioned at the 
beginning of this chapter. And so we have yet another stops among an almost 
countless number of them, the order of which appears somewhat random. However, 
the intention of mentioning them is to spread the Gospel as quickly and as widely as 
possible and just as important if not more so, establish foundations to support these 
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new churches. Because Paul had firmly left Judaism, at least in the formal sense, he 
felt the need to ratify this decision. Perhaps that’s why he felt it was time to cut his 
hair along with making a vow in vs. 18, euche which also means a petition made 
directly to God.

Nevertheless, Paul can’t resist heading for the nearest synagogue which he does in 
Ephesus. There, of course, he argues with the Jews, dialegomai. This time the 
response was favorable because they asked him to stay awhile. Restless as ever, Paul 
declines but promises to return at some future time. The next stop is Caesarea where 
he greeted the church or ekklesia, this term not having appeared since 16.5. Did Paul 
meet Cornelius the centurion who hit it off so well with Peter? Perhaps though 
there’s no record. Again, Luke is concerned not so much with Paul constantly being 
in motion but in spreading the Gospel. Its precisely through his travels that the 
Gospel...Jesus Christ...is spread. Paul heads for Antioch and then on to the 
surrounding area, his prime task being to strengthen the disciples, episterizo the root 
sterizo meaning to make fast which is intensified by the preposition epi, upon.

In vs. 24 we come across an interesting character by the name of Apollos, a Jew from 
Alexandria, described as eloquent and knowledgeable in the scriptures. The two 
adjectives are logios and dunatos, learned and capable, the former related to logos. 
Somewhere along the line Apollos was instructed in the way of the Lord, katecheo 
also as to share a communication. Furthermore, he was fervent in spirit and was 
engaged in teaching about Jesus even though he had known only the baptism of 
John. Zeo or to be fervent means to boil, this not with water but with wind, if you 
will, or more accurately, spirit (pneuma). As for teaching or didasko, Apollos did it 
with the same intensity as zeo, the adverb akribos connoting precision. If such was his
attitude having the baptism of John, what would he be capable of when baptized in 
the name of Jesus Christ? So Apollos was a kind of in between person...not Jewish 
and not Christian...a living relic of sorts of John the Baptist and perhaps one of a 
handful of all those baptized by him who had taken to heart his message which is 
fundamentally one of metanoia (cf. Mt 3.1).

Both Priscilla and Aquila heard Apollos speak with boldness in the synagogue, he 
apparently having not knowing of Paul or if he did, the two hadn’t made contact. 
The verb describing his manner of speech is, of course, parrasiazomai which as noted 
in conjunction with parresia, is to express oneself freely and without recrimination. 
In this Apollos resembled his mentor, the Baptist. Priscilla and Aquila were dying to 
take this unique man aside, proslambano being an apt verb for the situation with the 
preposition pros as direction towards-which meaning that the two really latched onto 
him. They set forth (ektithemi) to Apollos the way of God in the same manner he had
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been doing, akribos as in vs. 25. In other words, Priscilla and Aquila used this same 
akribos akribesteron, the latter being an adverb as well but with greater clarity and 
accuracy.

Chapter Eighteen moves towards a conclusion that turns out a bit differently than 
we expect. You’d think Priscilla and Aquila would have brought Apollos directly to 
Paul. Indeed, the two would form a formidable pair. However, there’s no such 
meeting nor hint that the two even knew each other. To the credit of the Priscilla 
and Aquila, they saw in Apollos a valuable asset and sent him off to Achaia. This 
shows that they were more shrewd than at first glance. They knew of Paul’s 
temperament and let’s face it, his inability to tolerate someone his equal if not 
superior to him. In other words, they realized that they couldn’t work together not 
unlike Paul and Barnabas parting at the end of Chapter Fifteen.

Once in Achaia Apollos was a great help to those who had come to believe through 
grace or charis, the verb being sumballo, literally to cast together or with. Apollos 
bears an uncanny similarity to Paul, not simply John the Baptist. That is to say, he 
confuted the Jews not just in synagogues but publicly for all to see. The verb is 
diakatelegchomai where the preposition dia or through infers thoroughness. Not only 
that, the adverb eutonos is used, with intense emotion. And so we have two men, 
Apollos and Paul, engaged in the same work though independent of each other. After
this Apollos disappears from the scene, contrary to our expectation that he’d team up
with Paul and take the world by storm.

Chapter Nineteen

With this new chapter there’s a definite sense...one that has been building with other
chapters...that events are far from plodding along but are shifting into a higher gear. 
Indeed, this continues right through the end of Acts and comes to an abrupt end with
Paul in Rome. However, that heralds the beginning of a new chapter in the church’s 
history. Looking ahead in a general sort of way, these rapid successive events offer 
less material for doing lectio divina than earlier chapters. That’s fine and to be 
expected, even welcomed, dealing with a quasi historical document as Acts: historical
in that real people, real places and real events are involved; quasi in that the matter 
for lectio is sparser. As far as this document is concerned, the chapters are shorter as 
the text rushes us to the end. Rush not in the negative sense but that we’re 
accompanying Paul as he moves relentlessly from place to place in an almost 
breathless manner.
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Chapter Nineteen begins with the outstanding disciple named Apollos at Corith and 
Paul arriving at Ephaesus, the two strangely not described at having met each other 
but going their separate ways. At Ephesus Paul came across some disciples and asked
if they had received the Holy Spirit when they first believed. Apparently someone at
some time had brought them incomplete news about Jesus Christ, pisteuo or to 
believe being used to acknowledge this. However, these good people responded that 
never have they heard of the Holy Spirit. This was a quick giveaway to Paul that 
they had been initiated into the baptism of John not unlike Apollos. He must have 
been surprised, indeed delighted, that disciples of John had made their way this far 
afield. If that were true, perhaps there are other places where people had received 
John’s baptism. That would make Paul’s work that much easier, for all he had to do 
was build on a firm foundation that already had been laid.

Paul tells these people that John’s baptism was one of repentance or metanoia, and 
that they are to believe in Jesus who is to come after him. Anyway, they decided to 
be baptized, and once Paul put his hands on them, the Holy Spirit came, the two 
being separate actions but essentially the same. Paul knew he didn’t have to speak of 
the Spirit. These people were so primed that once it came, it was for them the most 
natural thing in the world, like welcoming a long-lost relative. As it turns out, they 
were a very small number, twelve in all, who like the apostles at Pentecost spoke 
with tongues and prophesied.

Immediately afterwards Paul entered the synagogue, always on the move. Although 
he had made a break with Judaism, he finds it difficult to wean himself away from 
returning to these places of worship simply because there were no churches or 
ekklesiae yet present. There his actions are put in terms of the following three verbs 
which certainly by now had been familiar as associated with him: parrasiazomai, 
dialego and peitho or to speak boldly, to argue and to plead.

Paul went at it in typical fashion for three months. Although the text doesn’t speak 
of anyone from the synagogue being won over, it does mention those who were 
stubborn and did not believe, skleruno and apeitho, also as to be hardened and to 
disobey. This manifested itself in speaking evil of the Way publicly or before 
everyone, kakologeo and Hodos. Paul was forced to leave along with his disciples who 
aren’t named, some of whom were with him all along while others may have joined 
and dropped off here and there. Paul, of course, was not deterred but spoke the logos 
of the Lord elsewhere which he had done for two full years. By now he had his 
message down so well that he spoke almost automatically though his zeal remained 
undiminished.
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God used this untiring zeal on the part of Paul to perform (poieo) extraordinary 
miracles, literally “powers not hit upon” or in the sense of not yet encountered, 
dunamis with the verb tugchano. In other words, these are things not witnessed in 
everyday life. People took items made of cloth to first touch Paul and apply them to 
persons who were sick. The result? An abundance of cures and more importantly, 
evil spirits came out of them, the adjective poneros also as base or worthless. This was
bound to attract imitators, some of which were itinerant Jewish exorcists (exorkistes).
They pronounced the name of Jesus over persons with evil spirits, presumably 
having listened to Paul as in the synagogue to know what he was talking about. 
These exorcists couldn’t care less about Jesus. That name was simply a tool, a 
technique, they could use for their own gain. However, being somewhat familiar 
with spirit-related matters, they did have certain powers not to be messed with.

And so these exorcists...itinerant indicative of perhaps a shady reputation...went 
ahead with imitating Paul. They adjured these spirits, horkizo as to put under an oath 
or obligation as would be the case under the authority of Paul who preaches Jesus. 
The verb is kerusso meaning to make a public declaration in which they delighted to 
show off their supposed skills. Among this group were seven sons of Sceva. By 
reason of their father being a Jewish high priest they figured that they were endowed
with an authority the other exorcists lacked. However, they were in for a rude 
awakening. The evil spirit dwelling within a man exclaimed that it knows (ginosko) 
Jesus and Paul after which it astonished the exorcists by asking who they were. At 
once this evil spirit leapt on them, ephallomai more as springing by a wild animal and 
brought them under their control. Two verbs show this. The first is katakurieo, the 
verbal root for the noun kurios or lord, master prefaced with the preposition kata or 
down as well as according to. The second verb is ischuo or to have control. 
Nevertheless, the exorcists retained enough of their own wits about them to flee at 
once despite being completely naked and wounded, apparently having been beaten by
the evil spirit. While this is serious business, there’s definitely a humorous element 
about it.

Obviously word of such a dramatic event spread like wildfire. Vs. 17 bears this out, 
that everyone in Ephesus, Jew and Greek alike, got word of what happened. As far as
the exorcists go, we hear nothing more about them after they were driven out by the 
evil spirit. That is secondary; what counts as far as Luke the author of Acts goes is 
that the name of Jesus is extolled, megaluno also as to become enlarged. Because the 
exorcists were of doubtful character, this incident had the benefit striking the fear of 
God into others who are doing the same or thinking about it. In other words, they 
felt it was time to confess and divulge their practices for all to see, exomologeo and 
anaggello. Once this was done, their books were burned which came to the staggering 
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price of fifty thousand pieces of silver. The books in and by themselves weren’t 
worth that much; instead, it was the information that to many people was priceless. 
As a result, the logos of the Lord both grew and prevailed, auxano and ischuo. To them 
is added the phrase kata kratos or literally “according to strength.” Another factor 
which contributed to the growth of the logos, albeit indirectly, is that the itinerant 
exorcists being sons of a Jewish priest was a sign that the religion they represented 
was on the wane compared with people like Paul had to ffer.

Vs. 21 begins with “now after these events,” the verb being pleroo signaling that they 
are not simply not in the past but that they have been fulfilled. In the case at hand 
the intent is to express the triumph of Jesus Christ not so much over the itinerant 
Jewish exorcists but the evil spirits which they had evoked. Although by now we’re 
well accustomed to the feverish activity and movement by Paul, he resolved in the 
Spirit or Pneuma to go to Jerusalem and ultimately Rome. This is rendered literally as
“placed in the Spirit,” tithemi being the verb which infers that Paul placed his request 
into the hand of the Spirit who will make the ultimate decision. He came about this 
decision while remaining in Asia while having sent into Macedonia two of his 
helpers, the verb diakoneo referring to those who are engaged in the act of providing 
service. As for going to Rome, that will set in motion a whole series of events that 
easily could have been avoided.

Vs. 23 presents yet another confrontation brought on by Paul’s preaching. It begins 
with the subdued tone of “no little stir” arose with regard to the Way or Hodos. The 
noun is tarachos also as commotion and stems from one particular individual by the 
name of Demetrius. His livelihood was to fashion shrines (naos, also as temple) from
silver, that is, miniature ones as objects of veneration to Artemis. She is the popular 
goddess of the hunt, chastity and the moon. Indeed, a profitable business but directly
threatened to dry up. In light of this Demetrius summoned his fellow artisans to take
action. From his point of view as well as those of others of his trade he claims that 
Paul has both persuaded and turned away a large number of people, peitho and 
methistemi literally as to place after and to put or to place after. After all, these are 
lifeless gods with lifeless limbs. Demetrius and company certainly were aware of 
this, purely incidental to them. Their chief concern was to keep the money flowing 
in.

Demetrius was doing a fine job rallying the artisans. He says that the temple of 
Artemis itself is in danger of being reduced to nothing, the place to which so many 
people come to worship. He speaks this way not only to artisans but to many people 
who concur that Artemis and other divinities are man-made. It’s something implicit,
not expressed publicly. Due to Paul’s influence over so many people, it’s the first 
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time ever than these divinities were threatened with being revealed for what they 
are.

In vs. 28 the people were outraged upon getting word that the temple of Artemis was 
threatened, this expressed vividly by the phrase “full of fury,” the verb pimplemi 
meaning to fill to the max along with thumos, intense expression coupled with desire.
Pimplemi is followed by a similar verb, pleroo with regard to Ephesus being almost 
overwhelmed with confusion, sugcheo comprised of the root cheo or to pour out 
prefaced with the preposition sug or with, to pour out with. This outflow, if you will,
is expressed by the entire city, hormao being similar in meaning coupled with the 
adverb homothumadon, literally of like mind. They managed to latch onto two of 
Paul’s travel companions, sunekdemos which is comprised of demos (land, country) 
prefaced with the two prepositions sun and ek, with and from.

In the confusion the crowd either overlooked or couldn’t find Paul whom they 
considered the chief culprit. Perhaps with a disguise or from a hiding place he 
watched what was going on, wanting to rush in but was restrained by his disciples. 
Knowing Paul’s character, that indeed was no small task. Vs. 32 reflects this chaotic 
scene with some people crying out one thing and others something else, krazo 
suggestive of vehemence. Luke adds a somewhat humorous note by saying that most 
hadn’t a clue as to what brought them there. At one point they prompted a Jew by 
the name of Alexander, the verb being sumbibazo, the root bibazo meaning to lift up 
and prefaced with the preposition sum or with. Actually the Jews chose him because 
he wished, as the text has it, to make a defense to the people, proballo literally as to 
cast before. It didn’t work. As soon as the rabble recognized that Alexander was a 
Jew, they ignored him, crying out yet again in favor of Artemis. As far as they were 
concerned, being a Jew was pretty much the same as being a Christian. This must 
have worried the Jews present, that is, that the crowd might instigate a persecution 
against them.

Just when things were about to go from bad to worse, a local official intervened and 
said that yes, Ephesus is renowned for being the temple keeper for Artemis, neokoros 
meaning responsible for the temple’s maintenance, etc. He brought everyone’s 
attention to an object called diopetes or sacred stone, the verbal root pipto or to fall 
prefaced with the adjective dios, god-like or divine. A footnote in the RSV says this 
could be a meteorite. The anonymous official certainly had the power to persuade the
people favorably. He tells them point blank that the men they had dragged out are 
neither sacrilegious nor blasphemers with regard to Artemis, hierosulos and the verb 
blasphemeo, the former consisting of the verbal root sulao or to despoil prefaced with 
the noun for holy place or temple.
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The official continues by addressing Demetrius and the artisans with him directly 
who provoked this riot. If he persisted, he should bring the matter to court and there 
press charges. What really got everyone’s attention is inferred by the verb kinduneo, 
to be in danger or at risk. The official was, of course, referring to the Romans who 
would dispatch troops to quell any threat they perceived with respect to their 
authority even though the issue at hand did not warrant that. However, easily the 
situation could have gotten way out of control. And so this ends abruptly and 
peacefully when the official dismissed the assembly which interestingly enough here 
goes by the noun ekklesia.

Chapter Twenty

Once again Paul is on the move or more accurately, about to leave Ephesus after the 
recent uproar or thorubos, also as a state of confusion involving the goddess Artemis. 
While veneration of her continued, seeds of her eventual demise were sown, and 
everyone knew it. Paul summoned the disciples who were in his company and 
exhorted them before taking leave. This parakaleo or summoning was done in the 
literal sense where these men gathered around or beside (para) Paul. He spoke from 
personal experience, of how that can apply to them if and when they would run into 
a similar situation. They had the benefit of being prepared just by having been with 
Paul through much of his travails.

Next stop is Macedonia where Paul stayed briefly. Again he must have recalled that 
vision when a man had summoned him to visit (cf. 16.9) that region. Here too Paul 
gave not just encouragement or parakaleo but did so literally “in much logos.” We 
have no record of what had transpired there except that Paul moved on to Greece. 
Surprise surprise. A plot was made against him, epiboule where the preposition epi or 
upon serves to intensify the determination by the Jews in that place which is not 
specified. Apparently word spread quickly among the Jewish communities scattered 
throughout the region that a former champion of their faith had deserted them. Time
now for revenge.

The text continues with mention of several other places as well as a wide variety of 
companions associated with Paul who arrived at Troas and stayed there for seven 
days. There he gathered with persons who apparently are members of an ekklesia (cf. 
16.8). The way they’re described as gathering to break bread demonstrates that they 
were accustomed to do this on a regular basis. In other words, their ekklesia was fairly
well established and had what we’d call today a Eucharistic character. Because Paul 
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was scheduled to leave the next day he spoke at some length, dialego where emphasis 
is on the dia or through. In other words, it means he droned on and on. The verb 
parateino or to extend-beside fleshes this out with regard to the logos Paul is putting 
forth. Eutychus was among those present. Given that he’s described as a youth 
means he was completely bored with Paul who didn’t have the sense to stop talking. 
Eutychus was by a window, sank into a deep sleep and fell three stories. Paul rushed 
down and assured everyone that the boy was fine. Afterwards Paul continued his 
parateino right to dawn though this verb isn’t used but certain applies. In other words,
his ability to engage in marathon speaking mirrors his restless movement from place 
to place. He simply doesn’t know when nor how to stop. Even a medical emergency 
doesn’t get in the way.

The next several verses are pretty much straight forward accounts of the places Paul 
visits. In other words, they form an itinerary until he comes to Miletus where he 
summons the elders of the ekklesia at Ephesus. Hearkening back to vs. 1, most likely 
these are the ones whom Paul had exhorted. He continues with a lengthy address, 
that is, almost to the end of this chapter.

After some four days of travel, the elders arrived at Miletus eager to hear what Paul 
has to report. Obviously he wanted to catch up on news from there after which he 
presented an apologia of sorts as to how he had comported himself from the first day 
he set foot in Asia. He has served the Lord, douleo meaning basically he acted as a 
slave to a master and did so not just with humility or tapeinophrosune but with all 
tapeinophrosune. This noun is comprised of the root phoneo or to think, to give careful 
consideration prefaced with the adjective tapeinos, humble or lowly. Not the adjective
pan or all, somewhat of an exaggeration but to make a point. However, Paul wasn’t 
in the least bit exaggerating when he said that he bore with trials (epiboule) coming 
from the Jews. This was especially painful, given his past.

In vs. 20 Paul continues, that is, he speaks of how he didn’t shrink from saying 
anything profitable. Note the prepositions of the three words here:

-hupostello or to draw back, hupo or from under
-sumphero or to bear or carry with, sun
-anaggello or to teach, ana suggestive of that which is above

In other words, these verbs cover all the bases as far as Paul is concerned coupled 
with doing them in public as well as in private homes. The three have as their end 
the act of testifying repentance to both Jews and Greeks along with faith in Jesus 
Christ. The verb is not martureo but the intensified verb diamartureo, to repent 
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through or dia which intimates a close, intimate giving witness. It concerns 
repentance (metanoia) literally into God and faith (pistis) again literally into the Lord 
Jesus Christ.

Such was Paul’s statement passed on to the elders from Ephesus, solemn and sincere,
yet tinged with that oft-mentioned compulsion and intensity typical of his character.
“And now” beginning vs. 22 is a way of showing a shift in his address along with 
idou or behold. It’s a way to get attention why he had assembled them at Miletus. 
Paul intends to go to Jerusalem. He claims that the decision doesn’t come from him 
but is a result of being bound by the Spirit or Pneuma, deo in the sense of being put 
under compulsion. At the same time Paul hasn’t a clue as to what awaits him there, 
the preposition sun of sunantao suggestive of coming into contact with someone or 
something. As we know from hindsight, this decision changes everything.

Paul continues, intimating that his life may be in danger by briefly citing how he 
faces the real possibility of being imprisoned and suffering various afflictions. 
Nevertheless, the Holy Spirit testifies to him, diamartureo again but the other way 
around, that is, compared with vs. 21, that such will be the case no matter where he 
goes. However, this doesn’t deter Paul. He considers his life or psuche to be of no 
value, timios also as costly or precious. Instead, his focus, so much a part of his hyper-
personality, is to bring to a completion or teleioo (also bring to an end) the following 
two things: to accomplish his course and his ministry, dromos as in a race which 
likened to diakonia, indicative of service rendered in an intermediate capacity. Both 
have their source in the Lord Jesus, para being the preposition which could also be 
taken as coming from beside Jesus and thus shows a close relationship between him 
and Paul. Hence, we have an another diamartureo on Paul’s behalf concerning not just
the Gospel or euaggelion...the good news...but as it pertains to divine grace, charis.

Vs. 25 signals a shift in tone by the opening words “and now behold” where Paul 
gives a farewell speech, if you will. Some among those he’s addressing won’t see him,
testifying (martureo) that he’s innocent of their blood. Implied is the distinct 
possibility of dying for the faith. His activity has stirred up considerable hatred, 
especially among the Jews, though it can’t exclude people like Demetrius the artisan 
in silver. Nevertheless, throughout it all his mission is focused upon declaring the 
counsel of God, boule also as plan and intention.

Vs. 28 centers in more on those whom Paul is addressing. He addresses them as 
overseers or episkopos, the verbal root skopeo, to look after prefaced with the 
preposition epi, upon...those who look upon. Paul makes it clear that he’s not 
responsible for making them as such; it’s the Holy Spirit. Not only are they to look 

42



after themselves but are to have in mind the flock entrusted to them, that is, the 
function of epi-skopeo followed by that of pros -echo, to take heed. Putting the latter 
literally, it comes across as to have in the direction towards which. As for the flock, 
it has become a common word for the ekklesia. After all, God obtained it through the 
blood of his own (Son), the verb being peripoieo, the preposition peri or around with 
the root poieo as to make (secure) around for oneself.

In vs. 29 Paul cautions against fierce (barus: more along the lines of heavy, 
oppressive) wolves which will literally “come into you” with the intent of going 
after the flock/ekklesia. A number of examples of this have been documented thus 
far, but the eis humas or “into you” suggests it will get worse after Paul’s departure. In
other words, they will not attack from without but from within. This eis humas will 
lead to ex humon or those “from you” who will speak perverse things to draw 
members of the flock/ekklesia to draw away the disciples...the leaders...after them. 
The verb here is diastrepho, literally to turn through, dia suggestive of thorough 
perversion. Paul knows that if these leaders can be deceived, they will function as 
agents eis humas...“into you”...who will do far more damage. Such is the reason to be 
alert, gregoreo also as to stay awake. Paul gives a personal example, that is, of him 
being with those he’s addressing for three years, admonishing with tears, noutheteo 
usually applied to avoid negative influences. This, along with tears is an equivalent 
to gregoreo, staying awake or attentive at all times.

Vs. 32 begins as vs. 25, that is, “and now” which signals that Paul is coming to a 
conclusion. He hands over beside...para + tithemi..., para indicating a constant being-
beside the elders he’s addressing the logos of divine grace, charis. This will enable 
them as leaders to both build them up as well as to give them the inheritance which 
belongs to those who have been sanctified. The verb oikodomeo is comprised of oikos 
or house and domeo or to build and has a distinct domestic charm about it. Kleronomia 
or inheritance is close to this verb in meaning which means the sanctified persons 
(hagiazo) partake of both.

Paul gets personal in the sense of saying that he had ministered to his own needs 
(hupereteo) implying that he did not impose himself on any of those with whom he 
stayed throughout his missionary activity. It applies to those as well who had 
accompanied him. Such work or kopiao is of the hard, wearisome kind. It is geared 
toward those who are weak, astheneo applicable to those with a debilitating affliction 
which not necessarily is physical. He quotes a saying directly from Jesus popular in 
the church though not found in the Gospels, that it’s more blessed to give than to 
receive, makarios also fortunate as well as happy with regard to didomai over lambano.
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Vs. 36 and the next two verses bring Paul’s address which is both personal and 
dramatic to a conclusion. He kneels down with the elders to pray, proseuchomai where
the preposition pros or direction towards-which takes on greater urgency. Before 
taking leave, people expressed themselves freely as through weeping and embracing. 
Although this was a difficult situation, Luke is careful...ever on the watch...to insist 
upon the primacy of the logos which Paul has spoken. While the elders feared they 
wouldn’t see Paul again, they realized the relationship with their ekklesia was of 
greater importance provided it stays close to this logos. To be sure, Paul always would
be on the look out to make sure this holds true even if this separation from the elders 
is permanent.

Chapter Twenty-One

At the beginning of Chapter Nineteen the observation is made that when we hit 
upon a rapid succession of people, places and events generally there is less material 
for lectio divina. That’s to be expected and poses no problem. However, it’s good to be
reminded of this fact as we move through these concluding eight chapters of Acts.

Chapter Twenty-One begins with the first person plural which describes in some 
detail the progress Paul and his companions made towards Jerusalem. Upon arrival 
in Tyre, they sought out disciples living there. The preposition ana (through, above) 
prefaced to the verbal root heurisko signifies a though searching out. Note that on this
occasion they didn’t head for a synagogue as we’ve seen so often. Those in Tyre 
must have been in frequent contact with Jerusalem, for they warned Paul not to go 
there. In fact, they had the Spirit or Pneuma to back them up though no specific 
reason is provided about this. However, it does tie in with Paul’s premonition 
through the Pneuma in 20.23 that imprisonment and afflictions await him. This sense 
of foreboding extends to when Paul and his companions got a send off, for he was 
resolute about making his way to Jerusalem. Everyone along with wives and children
joined in. They knew this would be the last time they’d see Paul and most likely 
those accompanying him.

The “travelogue” continues with the group staying one day with the brethren at 
Ptolemais and then at Caesarea, the house of Philip described as an evangelist. 
Again, nothing is said about visiting local synagogues which is significant. It can be 
taken as a sign, conscious or otherwise, that Paul has made a definitive break with 
that custom and more specifically, Judaism. Interestingly for the second time there’s 
no mention of Cornelius the centurion who had hit it off so well with Peter. Perhaps 
he had been transferred elsewhere and if so, he would have continued evangelizing. 
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At Caesarea Philip had four unmarried daughters who were accustomed to prophesy.
Nothing more is said, just that such was their practice. However, it doesn’t bear any 
semblance to the exorcists Paul had encountered in Corinth but instead is squarely 
situated within the Christian faith. Silence on the matter infers this.

In addition to having encountered these four daughters Paul was suddenly 
approached by a prophet by the name of Agabus. He seemed to come out of nowhere,
laid hold of his belt and with it fastened himself to Paul. He then speaks in the name 
of the Holy Spirit. We have no response from Paul who obviously must have been 
taken aback. At the same time he realized it was yet another manifestation by those 
who were concerned about his welfare not to go to Jerusalem. As for Agabus, his 
symbolic gesture was spot on with regard to Jews in Jerusalem who’d bind Paul and 
hand him over to the Gentiles. This, of course, has a certain parallel with what had 
happened to Jesus Christ.

Everyone then reiterated their call for Paul not to go to Jerusalem. However, it fell 
on deaf ears. Paul responds in vs. 13 that such pleas are breaking his heart where the 
preposition sun or with prefaced to the root thrupto (to break, to shatter) is a more 
intense form mirroring the concern of those present. He continues by stating his 
readiness (etoimos, adverb) to suffer the consequences. Given this determination 
which again reflects Paul’s innate hyper disposition, his companions relented. We 
can suppose too that Agabus untied himself with Paul’s belt.

Vs. 15 has Paul set off for Jerusalem accompanied with some disciples from Caesarea.
Surely his spirit inspired many to come, but he had to be careful to take just a few, 
not wishing them to suffer the same fate almost certain to befall him. In Jerusalem 
Paul stayed with Mnason described as an early disciple from Cyprus, one most likely
he had encountered when on that island. Other disciples welcomed Paul warmly, 
asmenos also as readily. They weren’t surprised, for all the fuss Paul had been making
about going to Jerusalem must have reached their ears earlier. Everyone gathered 
around Paul who at once gave an account of his travels and ministry (diakonia) 
among the Gentiles, the preposition ex or from prefaced to verb exegeomai suggestive 
of a detailed report. We can just imagine Paul being the center of attention which he 
enjoyed immensely.

Vs. 20 shows that the people came off with a spontaneous response, glorifying 
(doxazo) God yet concerned about thousands of Jews who are zealous for the Law or 
Torah (Nomos), the verb huparcho being used literally as to begin under and suggests 
coming into being. Just mention of the sheer number of these Jews is intimidating. 
They heard about Paul and certainly were aware that not long ago he had been a 
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champion of the faith persecuting the Christians. Not only that, he had abandoned 
them and went over to the other side. In essence reports had filtered down that Paul 
was teaching contrary to Moses. Actually they put it in direct personal terms, that 
Paul was teaching Jews to forsake Moses, the noun apostasia literally as a standing-
from and indicative of a rebellion. This is as bad as it gets and gives substance to all 
the warnings Paul had received before coming to Jerusalem.

In vs. 22 these concerned disciples raised a simple yet direct question, “What then is 
to be done?” Once the Jews or better the Zealots among them, will find out that Paul 
was in Jerusalem. The solution to protect him? Entrust four men already under a 
vow, euche also meaning a petition made directly to God which reads here literally as 
“having a vow upon them.” Paul is to take them, provide for their expenses, and 
purify himself with them, hagnizo fundamentally as to sanctify. As for this vow, it’s 
similar to what Paul had done as noted in 18.18. The reason for this is for everyone to 
know that Paul insists upon guarding the Torah, the two verbs being stoicheo or to be 
consistent with and phulasso also as to keep watch. As for the Gentiles, they inform 
Paul of the decree made in 15.29, one which he hadn’t heard about with regard to 
general observances they are to follow.

Though we don’t have any response from Paul, we can assume that he concurred, vs.
26 being explicit that he took the four men (paralambano, to take beside), that is, he 
took the initiative, purified (hagiazo) himself went with them into the temple where 
he provided for any offering with regard to this purification. This was spread out 
over a period of seven days during which some Jews from Asia recognized him at 
once. They took it as an opportunity to incite the crowd (sugcheo literally as to pour 
with) and at once laid hands on him, epiballo as to cast upon with the preposition epi. 
In other words, a double epi or upon with regard to Paul. Apparently the four others 
weren’t taken as associated with him. In addition to being fortunate for them, in the 
longer term it was fortunate for the local ekklesia.

Having worked up the crowd, the Jews now saw an opportunity to throw more fuel 
on the fire. They put forth a threefold accusation against Paul’s teaching with regard 
to the people, Torah and place or the temple. To drive home their point they add the 
adjective pan or all and the adverb pantache which also contains pan. To top it off, 
supposedly Paul brought Greeks into the temple area which meant he was intent on 
defiling it. The verb is koinoo, literally to make common with regard to a place 
considered sacred, hagios.
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Vs. 30 contains a number of verbs worth pointing out which well describe the 
attitude many in Jerusalem felt with regard to Paul. Note, however, that those Jews 
hostile to his message were responsible:

-kineo: to arouse; also or to set in motion
-sundrome: the noun for a running together
-epilambano: to seize upon
-helko: to drag or to draw

All four can be summed up in vs. 31 where the entire city of Jerusalem was in 
confusion, sugcheo or to mix together as noted above. This prompted a response 
which the Jews wish that didn’t happen. The Roman tribune got involved, arrested 
Paul and tried to find out on the spot the reason for this ruckus. The crowd kept on 
shouting so much that the tribune couldn’t hear over the uproar, thorubos also as a 
state of confusion. Anyway, things calmed down to a certain extent enabling Paul to 
make a request to address the crowd. After stating his identity, he went ahead. Not 
only was the crowd quiet, vs. 40 says there was a great hush that had descended upon
everyone, sige also as silence. As for his words, they follow directly in the next 
chapter which practically speaking, is part of the current one.

Chapter Twenty-Two

Paul’s defense (apologia) opens this new chapter and continues through vs. 22. He 
tries to mollify the crowd by calling them both brethren and fathers, a way to show 
that essentially he shares their common heritage. He further seeks to show solidarity 
with them by speaking in Hebrew which made them all the more quiet, the verb 
parecho or to put beside (para) and hesuchia, a state of quietness.

With the crowd apparently well disposed...we quickly discover that it turns out to be
otherwise later on...Paul starts off on a confident note saying that he was brought up 
at the feet of Gamaliel, the verbal root trepho as to nourish prefaced with the 
preposition ana, above or upon. As for Gamaliel, he’s noted in 5.34 as having 
cautioned against persecuting the apostles. Obviously Paul knew about that incident 
and hopes that some in the crowd would recall it as well. Besides, Gamaliel was 
universally respected and to have him on his side was an ace up Paul’s sleeve. Two 
traits in vs. 3 serve to reveal Paul’s character which we’ve encountered thus far: strict
manner of the law and zealous for God. The first consists of the preposition kata or 
in accord with and akribeia or exactness, precision. The second has the verb huparcho 
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literally as to begin under and suggests coming into being with the noun zelotes also 
as eagerness.

Paul then uses words that appeal to his audience, namely, how he had persecuted not 
just the Way or Hodos but this Way, the verb being dioko also as to run after. 
Addition of “this” in a sense is  how Paul puts some distance between himself and 
Hodos. If they don’t believe him, he appeals to the high priest and council of elders as
witnesses. It is from them that Paul obtains letters to bring to officials in Damascus 
to continue his persecution there.

With vs. 6 Paul begins to shift his tone. What he had said thus far certainly is true 
but now fades quickly into the background. The crowd could sense this, their 
hostility momentarily quieted but now ready to surge forward and manifest itself. 
Paul describes how on the road to Damascus a great light suddenly shone about him. 
All this, of course, is recounted earlier. However, note the contrast between noon and
a light described as great, hikanos also as considerable. In other words, this light 
presented with the adjective lacking in 9.3 is brighter than the sun at its highest point
in the sky.

Paul continues with what happened after this incident, mentioning Jesus of Nazareth
in vs. 8. Although there’s no immediate response from the crowd, they must have 
said to themselves something like “at last. This is what we’ve been waiting for.” Paul
continues with being cared for by Ananias in Damascus followed by his return to 
Jerusalem in vs. 17. While praying in the temple he fell into a trance or ekstasis, 
literally a standing from himself, and saw “him,” Jesus of course but not mentioning 
his name. He urges Paul to beat it out of Jerusalem because his testimony or 
marturion won’t be accepted. Paul objects in the sense that he reminds Jesus of how 
he had persecuted Stephen and those who believed in him. Jesus, of course, knew all 
about this and ignored Paul. Not that he was interested but is more intent on using 
him to spread the Gospel message. That’s why he tells Paul yet again to leave 
Jerusalem and head for the Gentiles as far away from the Jews as possible. In other 
words, Jesus is equally concerned about Paul’s well-being as much as he is for the 
Gentiles.

Vs. 22 signals the crowd’s violent response, for it begins with their listening to Paul 
literally “up to this logos” or up to his word. He must have thought of how the crowd 
reacted with regard to Jesus before Pilate and could take comfort that he was in a 
similar situation. The tribune decided to extract information by scourging and was 
handed over to a centurion for this. Paul played his trump card, objecting on the 
grounds that such treatment was unlawful for Roman citizen. After some back and 
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forth at once they ceased, the tribune being afraid upon having received this news. 
And so we see yet another instance of how all the characters in Acts have in the back
of their minds the ever-present Roman authority. It was ready to pounce on anyone 
at anytime if there was a threat to its authority.

In the end the tribune decided to get to the bottom of why the Jews were so hostile 
toward Paul. The adjective asphales fundamentally as safe from falling; in other 
words, he wants to be secure along with the verb kategoreo, to bring a charge against 
in court. Because this was a purely religious matter and very much arcane though 
familiar to the tribune–after all, he was dealing with such people all the time–he 
decided to hand Paul over to the religious authorities.

Chapter Twenty-Three

As noted at the beginning of Chapters Nineteen and Twenty-One the text moves 
along at a pace faster than in those preceding chapters. For this reason there aren’t as 
many opportunities for lectio divina, the intent of the document at hand. 
Nevertheless, there are occasions which will be pointed out right through the end of 
Acts.

Once before the council and high priest Ananias Paul began in typical fashion trying 
to present himself in a good light, one that indeed was true. He looked intently at 
everyone, atenizo or better, to stare, alpha privative prefaced to the verbal root teino, 
to extend, to look without extension. He claimed to have conducted himself in good 
conscience before God right up to the present. The verb is politeuomai or to be a 
citizen (politeuma: freedom to express oneself as member of a city state) with the 
noun suneidesis, awareness and cooperation (sun or with) in an endeavor. That didn’t 
impress Ananias in the least, he having a less than desirable reputation. Paul didn’t 
hesitate to curse him having struck him and quickly apologized, not knowing it was 
the high priest.

Continuing on, Paul saw (ginosko, to know) that the council before him was divided 
into two parts, Sadducees and Pharisees. This made him say with pride that he 
belonged to the latter, adhering to the belief in the resurrection from the dead. At 
once this caused the two parties to get into a heated discussion, so much so that the 
tribune ordered Paul to be removed, fearful for his life. Later that night Jesus stood 
by him, ephistemi meaning to come upon, and encouraged him (tharseo also to be firm,
resolute). Paul had testified on his behalf and will do the same in Rome. The first 
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verb is diamartureo whereas the second is martureo. That is to say, the former is more 
intense by reason of the preposition dia-, through.

In vs. 12 a group of some forty Jews hatched a plot to kill Paul, solidifying their 
intent by making a vow not to eat nor to drink. They brought it to the religious 
authorities who concurred. However, the son of Paul’s sister discovered this and 
informed the tribune. He, in turn, decided to prepare a large contingent of soldiers 
plus horsemen and those bearing spears to bring Paul to the governor Felix at 
Caesarea. They followed through on this, and off went Paul. The large military 
contingent was a sight that grabbed everyone’s attention. It’s easy to imagine what 
those some forty plus Jews thought who had made the vow not to eat nor to drink. 
Looks like they will perish before long.

Chapter Twenty-Four

Paul’s accusers weren’t in a position to give up. They wanted to do away with Paul 
in the worse way, considering him a traitor to their religion. And so Ananias and 
company followed Paul down to Caesarea. They came off with typical fawning 
remarks about how great Felix was as far as being a governor. In truth they resented 
him simply because he was a Roman overlord. They really let him have it as far as 
Paul’s character was concerned. He was a clear and present danger not so much to 
their religious beliefs and institutions but to the stability of the political order.

Knowing Paul to be a Roman citizen, Felix gave him a chance to respond to these 
accusations. In vs. 14 he speaks of the Way or Hodos without ever once mentioning 
Jesus Christ though certainly implying him. After going on for some time, Felix 
responded. As vs. 22 puts it, he had a fairly good grasp of the Way, the adverb 
akribesteron meaning that which is accurate. This stems from the fact of having been 
governor for some years. Nothing is said whether or not he approved it or not. Most 
likely to him as a Roman the Way was simply another one of those many sects so 
typical of the time and place.

Though Paul later presented his case to Felix and his wife, he was alarmed with talk 
about judgment, justice and other moral obligations. This infers that he hadn’t been 
living up to standards Paul had set forth, again standards familiar to Felix. After 
having dismissed Paul, the text jumps ahead two full years when Porcius Festus 
succeeds him. This man was less than sympathetic towards Paul, wishing to placate 
the Jews, so he cast him into prison. Still, after all this time the Jews were waiting in 
the wings to kill Paul. They simply didn’t give up. This attitude was something 
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foreign to the Romans, being permeated with to them was a strange mixture of 
religion and politics. As for Paul, instead of regretting not heeding the advice of so 
many people solicitous for his welfare not to go to Jerusalem, there’s not the slightest
indication he paid attention. Indeed, he was far too proud. We can be pretty much 
certain that when he was imprisoned for two years he didn’t waste time stewing in 
his own juices but received plenty of visitors who carried out his instructions.

Chapter Twenty-Five

While “now” or oun (also as therefore) is a small word, it had larger significance than
at first glance. That is to say, oun occurs after Paul had been imprisoned two years. 
When reading a text such as Acts we recognize it but tend to pass it over without 
given much thought. We forget that two years is a significant amount of time with 
Paul being confined, so contrary to what we’ve been seeing in his constant 
movement from place to place spreading the Gospel. As noted towards the 
conclusion of the last chapter, most likely Paul received plenty of visits and 
continued his missionary activity through other trusted disciples. Prison for him as a
Roman citizen was more like being confined to a given place. 

As for the chapter at hand, we continue with more historical details which in and by 
themselves are important and of great interest. However, it’s good to be reminded 
yet again that there’s little material for lectio divina. If we adopt this approach, what 
we have now are a kind of appendix to what had gone before. Everything now is 
more focused on Paul’s ultimate destination, Rome.

Festus the successor to Felix pays a visit to Jerusalem and is approached by the Jews 
to have Paul sent there. Their intent was to ambush Paul along the way. When you 
think of it, this is quite amazing. You’d think that by this stage of the game an 
interval of two years things would have quieted things down. Not in the slightest 
according to the text. Since the Romans are involved, you’d believe that ambushing 
Paul en route to Jerusalem would have been considered as mere folly bordering upon 
madness. Recall 23.23 when the tribune sent what amounts to a mini-army when 
bringing Paul to Caesarea. This fanatical even insane determination continues when 
Festus goes to Caesarea when some Jews not only follow him there but literally 
stand around him, periistemi almost preventing him to move about. In the end, being 
a Roman citizen, Paul appeals to Caesar to which Festus has not choice but to let him
go ahead with it.
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So back to prison goes Paul with yet another interval of time. Next event is when 
King Agrippa and his wife Bernice pay a formal visit to Caesarea to welcome Festus 
as the new governor. Given the fact that Paul had created such an uproar, Agrippa 
agrees to hear Paul. What’s significant about all this is the care Festus took with 
regard to Paul. On one hand we have the fanatical desire to kill Paul and on the other
hand, Festus being aware that he’s a Roman citizen. While he’d like to hand him 
over to the Jews and be done with it, essentially Festus was governed by fear of his 
superiors. Also this back and forth between the Jews and Festus as a representative of
Rome reflects the larger picture of the growing tension between two radically 
different societies. As we known, soon that will break out into total war.

Chapter Twenty-Six

Paul makes his defense before King Agrippa which goes through vs. 23, the verb 
being apologeomai, a footnote in the RSV saying that this is “a model defense of 
Christianity.” He pretty much reiterates what he had said earlier on a number of 
occasions, especially in Chapter Twenty-Two. What must have struck those 
listening to him was his matter-of-fact honesty as to how he had was totally set upon
“opposing the of Jesus of Nazareth.” Here the preposition pros is used with regard to 
name or onoma giving it direct forcefulness. While Paul was going on with his 
account we can imagine too that the Jews intent on killing him were outside the 
room where these proceeding were going on, listening in if they could and seething 
all the while. They could agree with Paul persecuting the Christians. It was another 
matter when he became one of them.

Paul fleshes out in greater detail what Jesus had said to him on the road to 
Damascus. In essence, Paul is appointed to serve and to bear witness. This 
appointing is rendered as procheirizo, literally as to take by the hand, the pro or before 
intimating direct participation. Here it’s with regard to Paul as huperetes and martus, 
the former literally as an under-rower. Both concern the vision at hand and what 
Jesus will show him, the verb relative to sight being horao, to see in the sense of 
behold. Thus the two are one and the same inferring that the vision is to spill over 
and inform Paul’s missionary activity. So this activity is a prolongation of the vision 
which we could say took place in a nanosecond.

Paul could take comfort in Jesus saying that he will deliver him, exaireo literally as to
take out not just from the Gentiles but more importantly, “from the people” or the 
Jews. Such was the case at hand in a very real way. At the same time Jesus clearly 
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says that it is to both that he’s sending him, apostello. This apostello has the following 
intent:

-open eyes
-turn from darkness to light, epistrepho or to turn upon followed immediately 

by eis or into light
-from power of Satan or from his exousia or that which has authority epi or 

upon God

All three are geared for the following two to be received, lambano:

-forgiveness of sins, aphesis, the preposition apo suggestive of being from
-place or kleros fundamentally as lot first with en or in persons who are 

sanctified (hagiazo) by faith eis or into me, Jesus

In vs. 19 Paul tells King Agrippa directly and literally that he wasn’t disobedient to 
this heavenly vision or optasia, apeithes (a + peitho, to persuade). Once in Damascus 
he started his missionary activity without hesitation. In essence it’s a message of 
repentance and turning to God, literally a putting of the mind after (meta) upon and 
turning to God, epistrepho or to turn upon God...in sum, meta leading to epi. Paul 
continues, that is, those who’ve done both are to perform deeds worth (haxios) of 
their metanoia and epistrepho.

So despite being persecuted by the Jews, in vs. 22 Paul claims that he does receive 
help from God, epikouria also as aide. More specifically, it’s manifested by him 
claiming that Moses and the prophets said that Christ must suffering, rise from the 
dead and proclaim (kataggello) light to the people (i.e., Jews) and Gentiles. To this 
Festus yells out that Paul is mad, mainomai also to be in a rage. This response is to be 
expected from a Roman unfamiliar with the religious environment of the place and 
time. Not only that, it’s easy to expand upon by saying it’s mirrored in the political 
tension already in existence waiting to burst forth. Paul objects, that is, he’s speaking
sober truth or words of moderation, rhema (expression) and sophrosune. King Agrippa 
is more restrained, being familiar with such matters and says with a touch of humor 
and sarcasm that in a short while Paul will persuade him to become a Christian. The 
response is, of course, typical of Paul: that King Agrippa and everyone else hearing 
him might become as he is minus the fact that he’s in chains.

The conclusion? King Agrippa tells Festus that aul doesn’t deserve capital 
punishment and could have been set free at once provided he didn’t appeal to Caesar.
However, Paul went forward with this appeal, so off to Rome he goes.
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Chapter Twenty-Seven

Now Paul begins his long boat trip to Italy along with other prisoners. We can be 
certain that he didn’t waste time evangelizing them as well as any crew member 
who’d listen. As for the Jews who were on Paul’s heels for so long, they are left 
behind. On one hand they are frustrated at not having been able to kill him yet on 
the other relieved that he is gone. Still, they harbored some fear that Paul would win 
his case and return to Jerusalem. They would be prepared. Already they sent 
messages ahead to Rome.

There’s a certain parallel between Paul and the prophet Jonah. Both had set sail on 
prolonged voyages but in opposite directions across the Mediterranean Sea and knew
the dangers involved. As for Paul’s voyage, this chapter recounts in detail what it 
was like being continuously tossed about in a violent storm. Throughout it all we can
miss the fact that the time between different places the Paul and the crew were either
shipwrecked or docked was quite stretched out.

On one occasion Paul rebukes the crew for not having listened to his advice to take 
caution (cf. vs. 10). In vs. 23 he claims to have seen an angel who stood by him, the 
para of paristemi. This angel he describes literally as the one “of God for me,” the 
God whom he worships, latreuo being along the lines of carrying out of religious 
obligations. Paul puts this message in a personal way, namely, that he’s destined to 
stand before Caesar which means he and all on the ship will come through this 
unscathed. Thus everyone should take heart, euthumeo also as to be cheerful. Taking 
this literally, it means to have a thumos, intense expression of desire that functions 
well, eu being the adverbial form of agathos, good.

Those on board simply turned a deaf ear. By now they were familiar with Paul 
blabbing on incessantly. That may be why we don’t have a response from either the 
crew, other prisoners nor the Roman guard on board. Still, Paul persists. He decided 
to offer everyone encouragement by conducting a typical Jewish custom of giving 
thanks, the verb being eucharisteuo. It had special meaning since they were in their 
fourteenth day of being storm-tossed which is hard to comprehend. Finally they ran 
aground which meant the soldiers were ready to kill the prisoners as had been 
planned beforehand but not before the centurion got wind of this. His top priority to 
protect Paul which suggests that he was the only prisoner on board who was a 
Roman citizen. Finally everyone made it to land. Besides, he may have heard of his 
contact with Cornelius, the centurion stationed in Caesarea.
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Chapter Twenty-Eight

The place where the shipwreck occurred was Malta. Typical of Paul who doesn’t give
the slightest hint of being deterred, he puts himself at the service of the local 
population. He went about healing people with various affliction, this time...and 
strangely so...with no mention of evangelization. So after three months, off go Paul 
and those on the ship that had suffered shipwreck. Apparently the centurion along 
with the captain made arrangements to get a new ship or a rented one. Finally upon 
arriving at Puteoli Paul found brethren (adelphos) there. Whether or not these are as 
Jews or Christians, it isn’t spelled out. If the latter, that meant the faith had spread a 
long way and quickly which would not have surprised Paul, given the excellent 
Roman road system.

Upon arrival in Rome, Paul was allowed to remain by himself with just one Roman 
soldier guarding him. Arrangements for a place to stay could have been made in 
advance by those at Puteoli. As for the soldier, it’d come as no surprise that his 
exposure to Paul was not without influence. Nothing is said of the those on board the
ship. We can assume that the prisoners were dealt with accordingly...the Colosseum?
The captain could have fared not much better by reason of having lost the ship. The 
rest simply dispersed, each going his or her own way, getting lost in the vast 
metropolis of Rome.

Paul being Paul wastes no time. After three days he contacts the local Jewish leaders 
giving them an explanation of why he had come to Rome. At the same time there’s a 
sense that his appealto Caesar, important as it is, remains secondary to his primary 
task of evangelization. He goes on almost in an impulsive manner which must have 
baffled those with him. They hadn’t a clue as to what he was talking about which, of 
course, was to him a great relief. Perhaps by reason of their distance from their 
homeland these leaders were more open to what Paul had to say. Music to his ears. 
Their only reservation was that they had gotten word of “this sect” or hairesis also as 
a group that holds tenets distinct to it. Upon mention of this word Paul must have 
been taken aback somewhat, especially when he heard them say that everywhere it’s 
spoken against, antilego.

Despite these potential warning signs, Paul manages to get a large number of Jews 
together which didn’t seem to phase the Roman soldier keeping tabs on him. Two 
verbs in vs. 23 pertain to what happens next which are typical of Paul, ektithemi and 
diamartureo. With an eye on the prepositions prefaced to them (ek and dia, from and 
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through), Paul sets forth by way of witness to the kingdom of God. Also he was 
attempting to persuade (peitho) the Jews about Jesus through the Torah of Moses and 
the prophets. The response? Some were convince while others didn’t believe. As for 
the latter, there’s no violent response by reason of them not familiar with the history
involved except reports that the so-called sect wasn’t generally well received.

Vs. 25 says that the Jews present disagreed among themselves which could have 
included those who were attracted to Paul’s message. The adjective to describe this is
asumphonos, literally not with voice or discordant. Again, in so many ways Paul’s 
message went contrary to Jewish belief by introducing Jesus Christ. It was like 
having some kind of alien drop in from outer space into a familiar environment and 
upsetting everything there.

Once these people left...and it seemed to have come off peacefully when compared 
with other instances...vs. 25 has Paul making one statement or rhema as they were 
making their way out the door. To him the Holy Spirit was right, the adverb kalos 
(also as beautifully) being used to describe the words that follow from the prophet 
Isaiah (6.9-10). It turns out to be an extended invective and perhaps to some readers 
of Acts, a disappointing conclusion. Nevertheless it provides a summary of how the 
new religion of Christianity was received among the Jews not just in Rome but 
everywhere else, not so much the Gentiles. It begins with Isaiah being told to go to 
the people and say the following, Paul easily placing himself in the same spot by 
reason of his encounter with Jesus Christ on the road to Damascus:

-Hear but never understand, akouo - suniemi, literally to be with: note use of ou 
me translated as never for emphasis.

-See but never perceive: blepo - horao, two verbs of seeing or to look and to 
behold.

-The singular heart (kardia) of the people has grown dull, pachuno also to make 
fat.

-Ears of the people heavy of hearing: barus also as troublesome.
-Eyes of the people have closed: kammuno also as to doze off.

After this list of five negatives, we have four to counter them:

-Lest they should perceive with eyes: horao
-Lest they should hear with ears: akouo
-Lest they should understand with their heart: suniemi
-Turn to the Lord to heal them: epistrepho or to turn upon which results in 

healing, iaomai also as to restore to health
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Credit must be given to these Jews who didn’t respond violently as others had done 
with regard to Paul’s harsh criticism. That may be in large part to them either not 
hearing from those hostile towards Paul in Israel or that he was a newcomer. In vs. 
28 Paul adds fuel to the fire by adopting a magisterial tone, “Let it be known” or 
gnoston. The salvation he’s speaking of as intended for them already has been sent to 
the Gentiles, the verb being apostello. They will listen (while you, Jews, will not).

And so Acts of the Apostles comes to a close without a word as to why Paul had 
come...actually was sent...to Rome, that is, to appeal to Caesar. Spreading the word of
God always was and continues to the end as tantamount, the familiar verbs kerusso 
and didsakso (preaching and teaching) with regard to the Lord Jesus Christ. This he 
did openly and without hindrance, parresia and akolutos (a + koluo, to prevent). The 
former has been noted several times throughout this document as being part and 
parcel not just of Paul but of all the apostles and disciples. Again, it represents 
freedom to speak one’s mind without fear of recrimination belonging to a person 
who’s a member of a polis or city state. And so book number two...Acts after Luke’s 
Gospel...comes to and end. Now for book number three...

Some concluding remarks for what they are worth...

Acts of the Apostles can be divided roughly into two sections. The first contains 
Chapters One through Chapter Twelve and the second from Chapter Thirteen 
through the end or Chapter Twenty-Eight. The basis for this? The first part starts 
with Jesus ascending into heaven followed by the descent of the Holy Spirit at 
Pentecost followed by the early church’s missionary activity. All very exciting. The 
second part belongs to Paul. Although he steps in early with the persecution of the 
church, not until the around halfway through Chapter Thirteen does the text focus 
on him. In the meanwhile, of course, we have his dramatic conversion and later 
missionary activity accompanied by Barnabas. We hear more of this as we move 
through later chapters until Paul becomes a one man show.

All well and good. The take-off for the second part happens early on, Paul’s 
conversion on the road to Damascus to which he refers several times throughout this
section. Right from the get-go we find Paul zealously attacking the Christians and 
presiding over the stoning of the deacon Stephen. When he’s knocked off his high 
horse (in the literal sense), he goes at his missionary work with the same intensity he
manifested while a persecutor. A change of venue, if you will, but the exact same 
person.
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Part of the reason why Paul comes across so hyper is that despite Jesus intervening 
on the road to Damascus, he’s trying to run away from his past by being constantly 
in motion. His work is not only admirable but had a lasting impact on the church’s 
identity. However, Paul comes across as constantly on the run. He goes in two 
opposite directions at once. In the first one he’s trying to escape something from 
which he can never run fast enough, that is, having been a persecutor. If he stops, the
past will catch up and devour him. Some manifestations of this are his arguments 
with various Jewish communities. He’s trying to convince them in the worse way 
but never succeeds except with individual cases. The second direction is away from 
his past or through his unceasing movement tied up with proclaiming the Gospel.

As for Paul’s relationship with the apostles, we don’t have much information except 
for his well-known dispute with the leader, Peter documented in the second chapter 
of Galatians. The only person he seemed to get along for an extended period of time 
was Barnabas. One wonders what would have happened if the Lord had chosen him 
instead. The other candidate that comes to mind is Philip who was active early on in 
the church and noted for dealing with the Ethiopian eunuch. We can add other 
notables such as Timothy and Cornelius the centurion at Caesarea. All these people 
faded in and faded out of Acts...even Peter...but Paul remains as the one constant.

Paul is often depicted with companions, some named but most are anonymous. A 
reason for that, if you will? People were naturally attracted to him, hung around for a
while and were greatly impressed. Then his constant moving around and bickering 
with the Jews finally got on their nerves. Those who knew Paul better could see that 
in a way these Jews were giving Paul a taste of his own medicine. That is to say, they
were “persecuting” him with the same vehemence he had persecuted the Christians. 
The tragedy is that Paul was totally incapable of seeing through this and pressed on 
driven, as it were, by some invisible software that doesn’t know how nor when to 
stop. This too may have played a role in why he disposed of disciples as quickly as 
they joined him. One can’t but help wonder what these people would say about Paul 
if we could interview them. They’d say he was a person worthy of admiration but 
not imitation.

This constant hyper-tense atmosphere permeating the second half of Acts...again, 
this division is arbitrary...reaches its climax when with some flair Paul announces to 
the elders of Ephesus that he intends to go to Jerusalem, the lion’s den. Everyone 
counseled him against it due to the hostility of the Jews, especially the leadership 
based there. As the text continues, others chime in. Paul dismisses their concern and 
forges ahead. Upon arrival in Jerusalem, he’s hit hard, really hard. Not only did the 
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Jewish authorities attempt to kill him, he was put in custody by the Roman 
occupiers, eventually ending up in Rome. To get there was a very twisted and 
prolonged way starting from Caesarea and winding throughout the eastern half of 
the Mediterranean Sea. As for being cast into prison in Caesarea and on board a ship 
bound for Rome, these were the only two prolonged times when Paul was forced to 
be essentially alone, alone in the sense of not engaged in direct missionary activity.

Despite the super-human work he had done, Paul is true from the beginning as a 
persecutor right to the end when he lashes out at the Jews visiting him in Rome by 
coming off with that quote from Isaiah. As for this oft-mentioned hyper character of 
Paul, he’s true right to the end of Acts. It concludes with two lengthy verses from the
prophet Isaiah about Israel rejecting the Lord. This makes you wonder about Jesus 
Christ having chosen Paul as on the road to Damascus. Did he make a mistake? 
Could he have chosen a person less hyper-active and of course, less strident in 
everything he says and does? Obviously such questions are from the human point of 
view but nonetheless are fun to throw out there.

On occasion you’ll hear some people speculate what Christianity would look like 
today if Paul never came on the scene. That’s a tough one to answer. Perhaps the 
church as a whole would have developed on a more conciliatory path with less 
emphasis upon an “us against them” attitude. It’d come as no surprise that some of 
the difficulties we see nowadays can be traced to that hyper-tense attitude Paul had 
brought to his missionary endeavors. Without him, if you will, the church may have 
been more laid back. And so you reconsider the road of Damascus. Any blame can be
laid squarely at the feet of Jesus who had chosen Paul. It’d come as no surprise that 
as he watched from heaven above that he regretted the choice. That, of course, is a 
secret of secrets and never can nor should be made public. Anyway, it’s fun 
speculating like this, to think in terms of “what if.” We have the result of Paul’s 
endeavors, especially his epistles, and even there we witness to his hyper personality.
Love him or leave him as the saying goes.

+
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